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Introduction

	Biblical Ethics

	Source

	These lectures were given by Oswald Chambers at:

	The Bible Training College,1 1911–1915.

	League of Prayer meetings in Britain, 1909–1915.

	Zeitoun YMCA Huts, classes for soldiers in Egypt, 1917.2

	Publication History

	This material was first published as articles in the Bible Training Course (BTC) Monthly Journal,3 1932–1945.

	It was first published as a book in 1947.

	Shortly after the Bible Training College4 opened in January 1911, Oswald Chambers began teaching a class on biblical ethics. The class was open to resident and visiting students alike, and reflected Chambers’ deep belief in the importance of thinking.

	“We must never forget that God is a great deal bigger than our experience of Him; that Jesus Christ is a great deal bigger than our experience of Him,” Oswald said. “It is because people won’t take the labour to think, that the snare gets hold of them; and remember thinking is a tremendous labour” (“Thinking,” Tongues of Fire, January 1914, p. 5).

	Noted London pastor Dr. G. Campbell Morgan5 spoke at the College’s first anniversary celebration and made special mention of the classes on biblical ethics and biblical philosophy, saying that such classes were unusual in a Bible college of that day.

	Throughout the years of the BTC6 (1911–1915), Biblical Ethics remained a part of the syllabus, with Chambers sometimes using James Stalker’s7 book The Ethic of Jesus according to the Synoptic Gospels (1909) as a text.

	Additional material on ethics and thinking appears in The Moral Foundations of Life in this volume.

	 

	
Foreword

	(to the original 1947 edition)

	This latest book of Talks, Lectures, Addresses, given by Oswald Chambers at different times and in varied circumstances—as when the New Theology was making its shallow appeal in 1909, or in the strenuous days of the Bible Training College8 in London, or when speaking to the soldiers in Egypt in 1917 (just before his own Home-call)—covers a wide range of religious thinking.

	The earlier chapters on Biblical Ethics remind us that the ultimate aim of Christ’s Atonement is that God may readjust man to Himself. That calls for a moral response on our part, involving thought and feeling and will. And we need to recognise the ethical demands made in the Scriptures on God’s people.

	Our Lord gave us the Sermon on the Mount; it appears in the beginning of St. Matthew’s Gospel. He also taught what appears later in the Gospel, that “the Son of Man must suffer many things … and be killed, and the third day be raised up” (Matthew 16:21); and that His Life would be “a ransom for many” (Matthew 20:28). The former without the latter would mock us. Oswald Chambers based all on the Atonement.

	I have found in this book some of the most arresting truths I have yet met with. Those who have been most helped by the O.C. literature already published will find fresh pastures here. For he was indeed a scribe bringing forth “out of his treasure things new and old,” whose ideas never become obsolete or stale, as he is divinely enabled to see old and precious things in new relationships. May God make this book to be a blessing to many.

	David Lambert9

	 

	
The Moral Imperative—I

	(i.e., a law universal and binding on every rational will)

	How Can I Do What I Ought to Do?

	Strictly speaking, there is no disobedience possible to an imperative law, the only alternative being destruction. In this sense the moral law is not imperative, because it can be disobeyed and immediate destruction does not follow. And yet the moral law never alters, however much men disobey it; it can be violated, but it never alters. Remember, at the back of all human morality stands God.

	1. God’s “Oughts”—Old Testament

	The Ten Commandments were not given with any consideration for human ability or inability to keep them; they are the revelation of God’s demands made of men and women who had declared that if God would make His law known, they would keep it. “And all the people answered together, and said, All that the Lord hath spoken we will do” (Exodus 19:8). “And God spake all these words saying, … Thou shalt … Thou shalt not … (Exodus 20:1–17). The commandments were given with the inexorable awfulness of Almighty God; and the subsequent history of the people is the record of how they could not keep them.

	The moral law ordained by God does not make itself weak to the weak, it does not palliate our shortcomings, it takes no account of our heredity and our infirmities; it demands that we be absolutely moral. Not to recognise this is to be less than alive. The apostle Paul said, “I was alive without the law once: but when the commandment came, sin revived, and I died” (Romans 7:9). Undress yourself morally and see how much you owe to your upbringing, to the circumstances you are in; when you have got rid of all that, there is little to stand before God in, certainly nothing to boast of. Immediately we come into actual human conditions we find inability with regard to the keeping of God’s law, then comes in the equivocation—“Of course God won’t demand it.” “Of course God will make allowances.” God’s laws are not watered down to suit anyone; if God did that He would cease to be God. The moral law never alters for the noblest or the weakest; it remains abidingly and eternally the same.

	Every man has an imperative something within him which makes him say “I ought,” even in the most degraded specimens of humanity the “ought” is there, and the Bible tells us where it comes from—it comes from God. The modern tendency is to leave God out and make our standard what is most useful to man. The utilitarian says that these distinct laws of conduct have been evolved by man for the benefit of man—the greatest use to the greatest number. That is not the reason a thing is right; the reason a thing is right is that God is behind it. God’s “oughts” never alter; we never grow out of them. Our difficulty is that we find in ourselves this attitude—“I ought to do this, but I won’t”; “I ought to do that, but I don’t want to.” That puts out of court the idea that if you teach men what is right they will do it—they won’t; what is needed is a power which will enable a man to do what he knows is right. We may say “Oh I won’t count this time”; but every bit of moral wrong is counted by God. The moral law exerts no coercion, neither does it allow any compromise. “For whosoever shall keep the whole law, and yet offend in one point, he is guilty of all” (James 2:10). Once we realise this we see why it was necessary for Jesus Christ to come. The Redemption is the Reality which alters inability into ability.

	2. Christ’s Principles—New Testament

	If the “Oughts” of the Old Testament were difficult to obey, Our Lord’s teaching is unfathomably more difficult. Remember, the commandments were given irrespective of human ability or inability to keep them; then when Jesus Christ came, instead of doing what we all too glibly say He did—put something easier before men, He made it a hundredfold more difficult, because He goes behind the law to the disposition. There is an idea abroad to-day that because as Christians we are not under law, but under grace, therefore the Ten Commandments have no meaning for us—what did Jesus say? “Think not that I am come to destroy the law …: I am not come to destroy, but to fulfil” (Matthew 5:17). The teaching of the Sermon on the Mount is overwhelmingly and disastrously penetrating. Jesus Christ does not simply say, “Thou shalt not do certain things”; He demands that we have such a condition of heart that we never even think of doing them, every thought and imagination of heart and mind is to be unblameable in the sight of God.†† Who is sufficient for these things—an unsullied purity that never lusts, a forgiving disposition that loves its enemies, a generous spirit that “taketh not account of evil” (rv)? That standard can produce only one thing in an open-eyed man, absolute despair. What is the use of saying, “All we need is to know what Jesus Christ teaches and then live up to it”: where are you going to begin? If we are Christians we have to live according to the teaching of the Sermon on the Mount; and the marvel of Jesus Christ’s salvation is that He puts us in the place where we can fulfil all the old law and a great deal more.

	Be careful not to be caught up in the clap-trap of to-day which says, “I believe in the teachings of Jesus, but I don’t see any need for the Atonement.” Men talk pleasant, patronising things about Jesus Christ’s teaching while they ignore His Cross. By all means let us study Christ’s teaching, we do not think nearly enough along New Testament lines, we are swamped by pagan standards, and as Christians we ought to allow Jesus Christ’s principles to work out in our brains as well as in our lives; but the teaching of Jesus apart from His Atonement simply adds an ideal that leads to despair. What is the good of telling me that only the pure in heart can see God when I am impure? of telling me to love my enemies when I hate them? I may keep it down but the spirit is there. Does Jesus Christ make it easier? He makes it a hundredfold more difficult! The purity God demands is impossible unless we can be re-made from within, and that is what Jesus Christ undertakes to do through the Atonement. Jesus Christ did not come to tell men they ought to be holy—there is an “ought” in every man that tells him that, and whenever he sees a holy character he may bluster and excuse himself as he likes, but he knows that is what he ought to be: He came to put us in the place where we can be holy, that is, He came to make us what He teaches we should be, that is the difference.

	Our Lord’s first requirement is a personal relationship to Himself, and then obedience to His principles. Tolstoi blundered in applying the Sermon on the Mount practically without insisting on the need to be born again of the Spirit first, and he had an enormous following of intellectual faddists, mere “spring-cleaners.” It is not a question of applying Jesus Christ’s principles to our actual life first of all, but of applying them to our relationship to Himself, then as we keep our souls open in relation to Him our conscience will decide how we are to act out of that relationship. The principles of Jesus Christ go to the very root of the matter, they have an intensely practical application to our moral life. “For I say unto you, That except your righteousness shall exceed the righteousness of the scribes and Pharisees, ye shall in no wise enter into the kingdom of heaven” (Matthew 5:20).

	We said that the teaching of Jesus Christ apart from His Atonement leads to despair; but if it produces the pauper condition, it is the right kind of despair. “Blessed are the poor in spirit.… Conviction of sin will bring a man there, and so will the realisation of God’s demands. The best expression for us is the 139th Psalm, “Search me, O God”; I cannot make my heart pure, I cannot alter my heredity, I cannot alter the dreams of my mind; “Search me, O God, and know my heart.” That is the poverty of spirit Jesus says is blessed; if you are in that condition, He says you can easily enter the kingdom of heaven. Why? Because God gives the almighty gift of salvation from sin to paupers; He gives the Holy Spirit to paupers (see Luke 11:13).

	3. The New Man—Present Day

	Jesus Christ, as Representative Man, accepted the responsibility of exhibiting on the human plane the absolute holiness of God; He lived up to God’s standard in every detail of holy living and holy speaking and holy working, and His claim is that through the Atonement He can put us in the place where we can do the same. The very disposition that was in Him is put into me—is it there? If it is not, I will have to answer for it. It is not that God puts the life of Jesus in front of us and says, “Do your best to follow Him,” but that “the life also of Jesus” is to “be made manifest in our mortal flesh.” When “Christ is formed” in us by regeneration (Galatians 4:19), we have to see that our human nature puts on the “clothing” that is worthy of the Son of God. That is where our responsibility comes in—not in being absolutely holy, but in seeing that we allow Jesus Christ to be absolutely holy in us. Regeneration does not resolve a human being into imbecility, it lifts him powerfully into oneness with God in Christ Jesus.

	We shall come to find that being “not under the law, but under grace” does not mean we are so free from the law that it does not matter now what we do; it means that in our actual lives we can fulfil all the requirements of the law of God.

	
The Moral Imperative—II

	(i.e., a law universal and binding on every rational will)

	Why Should I Do What I Ought to Do?

	Authority in the final sense must spring from within. To begin with, we are educated by means of authority on the outside—“thou shalt” and “thou shalt not”; but that authority does not treat us as men. The ultimate aim imbedded in all external authority is to produce a standard of authority within ourselves. The authority our Lord obeyed was an internal authority, not an external one, that is, His inner life and the life He exhibited were one and the same, and the purpose of all external authority is to bring us there. We only realise the moral law when it comes with an IF, that means, I have the power not to obey it.

	We imagine that if we obey authority we limit ourselves, whereas obedience to authority is not a limitation but a source of power; by obeying we are more. Naturally we are built to command, not to obey; man was originally constituted by God to have dominion—“And God said, Let us make man in our image, after our likeness: and let them have dominion … (Genesis 1:26); consequently there is the natural desire to want to explain things, because everything we can explain we can command. Spiritually, we are built not to command, but to obey. Always beware of the tendency to want to have things explained; you may take it as an invariable law that when you demand an explanation in connection with a moral problem it means you are evading obedience.

	1. Authority and Humanity—Conditional

	The first standard of authority the Bible reveals is the authority of innocence, a conditional authority (see Genesis 2:16–17). Innocence means the absence of legal guilt. As long as Adam obeyed God he was in this state of innocence; God placed him in an external setting so that he might transform his innocence into moral character by a series of choices. It was to be a natural progress of development, not from evil to good, but from the natural to the spiritual. This Adam failed to do; the temptation came—Take dominion over yourself, “and ye shall be as God” (rv); he took dominion over himself, and by so doing lost dominion over everything else, and the disposition of sin—my claim to my right to myself, I will do what I like—became the inheritance of the whole human race. “Therefore, as through one man sin entered into the world …” (Romans 5:12 rv). Children born of natural generation are not innocent in the same way that Adam was innocent, neither does the innocence of a child contain conditional authority; the innocence of Regeneration alone corresponds to Adam’s innocence.

	Some people maintain that innocence should be the only standard of authority; the idea works out magnificently on paper or in thinking, but it does not work out in practical life. If we were all born with the right disposition, development along this line would have been all right; but we quickly find out that there is something drastically wrong, the disposition of sin is at work, this opposing principle which is not true to human nature as God created it. It sounds very delightful to talk about the innocence of children and “living the simple life”; but try it in actual experience, and you will find it works out the wrong way every time. Authority based on innocence soon becomes ignorance, not ignorance of ourselves, but a determined being without the knowledge of God, and ignorance quickly corrupts into iniquity (see Genesis 3–4).

	Another standard of authority is that of conscience, or “the inner light”—what Socrates called “the presiding dæmon,” an un-get-at-able, indefinable spirit which gives liberty or check to whatever a man feels impelled to do. Every man has a conscience, although every man does not know God. If God had never made known His demands we might have said that every man was a law to himself—“Whatever I think is right according to my own inner light, must be right.” As soon as a man becomes a law to himself he begins to do what he likes, and if you teach development along the line of obedience to a man’s inner light, what about the man who is born with damnable tendencies—where will it lead him? to a moral pigsty. The final standard of authority must be one that can be owned by all men.

	2. Authority As Happiness—Corrupt

	Happiness is the portion of a child, children ought to be thoughtless and happy, and woe be to the people who upset their happiness; but if you take happiness as the end and aim for men and women you have to make its basis a determined ignorance of God, otherwise men will, like Job, remember God and be troubled (see Job 23:15). Read the Seventy-third Psalm, it is the description of the man who has made happiness his aim—he is not in trouble as other men, neither is he plagued like other men, he has more than heart could wish; but once let his moral equilibrium be upset by conviction of sin and all his happiness is destroyed. The end and aim of human life is not happiness, but “to glorify God and enjoy Him for ever.” Holiness of character, chastity of life, living communion with God—that is the end of a man’s life, whether he is happy or not is a matter of moonshine.10 Happiness is no standard for men and women because happiness depends on my being determinedly ignorant of God and His demands. Whenever the Spirit of God disturbs a man, He brings him back to the Decalogue. The point is that anything that relieves us from the individual responsibility of being personally related to God is corrupt.

	Immorality will produce happiness very quickly—the duration of the happiness is another matter; if you go on doing wrong long enough you will be happy doing wrong and miserable doing right—therefore quit doing right! Immorality may be physically clean, but at its heart is this thought—“All I am concerned with is the happiness of the greatest number, and I don’t care anything at all about God.” Once remove personal accountability to God and you will get immorality, whether it is bestial or not is a matter of accident. The Bible talks very unvarnishedly, it calls things by the hideous names that belong to them (e.g., Colossians 3:5; Galatians 5:19–21). Beware of being cute enough to detect immorality only in a moral pigsty, learn to detect it in your own spiritual imaginations.

	3. Authority As Holiness—Correct

	The commandments of God exhibit not His consideration for man, but His authoritative demands of man. Man has to fulfil God’s laws in his physical life, in his mental and moral life, in his social and spiritual life, and to offend in one point is to be guilty of all (see James 2:10). Until we realise that God cannot make allowances, the Gospel has no meaning for us; if God made allowances He would cease to be God. All through the Bible the authority of God’s law is unflinchingly revealed, together with man’s responsibility to meet its demand; but the problem of problems is—how is it going to be done? When a man reads the teachings of Jesus he is obliged to say, “Yes, that is right, but His teaching destroys my peace; I believe that is what I ought to be, but where am I going to begin?”

	Holiness is the agreement between a man’s disposition and the law of God, as expressed in the life of Jesus. According to the Bible there are only two Men, Adam and Jesus Christ; both came into the world directly by the hand of God, innocent. Jesus Christ, the last Adam, did what the first Adam failed to do; He transformed innocence into holy character. The law of God was incarnated in Jesus Christ, He walked this earth in human guise and lived the perfect life which God desired. Never think of Jesus Christ as an individual, He is the Federal Head of the race; He not only fulfilled all God’s demands, but He made the way for every imperfect son of man to live the same kind of life. Jesus Christ does not put us back where Adam was, He puts us where Adam never was: He puts us where He is Himself; He presences us with Divinity, viz., the Holy Spirit. The meaning of the Redemption is that any man can be regenerated into the life Jesus lived and can have the holiness of God imparted to him, not the power to imitate His holiness, but the very nature of God—“… that we may be partakers of His holiness” (rv). Holiness is the characteristic of the man after God’s own heart.

	The holiness which God demands is impossible unless a man can be re-made from within, and that is what Jesus Christ has undertaken to do. Jesus Christ does not merely save people from hell: “thou shalt call His name JESUS; for it is He that shall save His people from their sins” (rv), i.e., make totally new moral men. Jesus Christ came from a holy God to enable men, by the sheer might of His Redemption, to become holy. “Ye shall be holy: for I the Lord your God am holy.”

	N.B.—Notes of this Lecture are incomplete.

	
Moral Institutions—I

	In Precept

	By “In Precept” is meant necessary principles laid down beforehand.

	God has ordained that man is to govern man, whether he wants to or not. This keeps socialism from being “it”; the socialistic scheme falls to pieces because it ignores the fact that human institutions are not utilitarian, that is, they do not spring from the ingenuity of man, but were deliberately ordained by God for the government of man by man. Peter brings this out when he says, “Be subject to every ordinance of man,” but he is careful to add “for the Lord’s sake” (1 Peter 2:13 rv).

	Man is responsible to God for the government of the whole world, but if a man succumbs to the temptations of his official position, that very position will have the effect of hardening his heart away from God. We read in the Old Testament that Pharaoh hardened his heart (Exodus 7:14 et seq.); and we read also that God hardened his heart (Exodus 4:21 et seq.). The difficulty of this apparent contradiction is purely superficial. It must not be interpreted to mean that God hardened a man’s heart and then condemned him for being hardened. The hardening of Pharaoh’s heart by himself and by God is the expression of the working of one of God’s laws, and God’s laws do not alter. Any ruler or ordinary man who refuses to obey the right law will find himself distinctly hardened away from God. If a man is to govern rightly he must see that the institutions he builds up are based on the stabilities of human nature as God created it; otherwise havoc will be produced.

	One of the first general principles to be borne in mind is that we must never think of men and women in the mass. We talk about “the struggling mass of humanity”—there is no such thing, the mass is made up of separate individuals. The danger of thinking of people in the mass is that you forget they are human beings, each one an absolutely solitary life. Everyone has something or someone to govern, the most ignominious slave has an influence somewhere, and God is going to hold us responsible for the way we govern.

	Another thing to be borne in mind is the incalculable element in every life. In the government of man by man you are not dealing with a mathematical problem, but with human beings, and you can never be sure how they will act, any more than you can always be sure how you yourself will act.

	These are simply indications of the problems a man has to face in the government of other men, and yet God has so constituted things that man has to govern man and to answer to God for the way he governs.

	DESIRE. One of the biggest ingredients in a man’s make-up is what he desires, or regards as good. Discouragement or any kind of “sulks” is accounted for by the fact that the good a man aims at is not good enough. A man of character will set himself at nothing less than the highest.

	The remarkable thing about the “universe of desire” is that at any second it may alter. Every now and again a tumult comes into a man’s life and alters what he desires. For instance, death has an amazing power of altering what a man desires, because death profoundly affects his outlook; or the experience of new birth will do it. When a man is born again he stops desiring the things he used to desire, not gradually, but suddenly; things begin to matter that did not matter before, and the things that used to matter no longer do so. He experiences a conflict of desire; at one time he wants to do the old things, at another, the new, and for a while he is in an unbalanced state. That is the result ethically and morally of conviction of sin, and is exactly what Jesus meant when He said, “Think not that I came to cast peace on the earth: I came not to cast peace, but a sword” (Matthew 10:34 rv mg).

	This sudden alteration in the universe of desire is one of the perplexities in the government of man by man. You cannot be sure that the man you are dealing with will always be the same, at any second he may alter. You see someone set on a line you know to be wrong, but remember, at any second the universe of his desire may change. To remember this will bring a tremendous hopefulness and cure us of our unbelief about any life.

	Another thing to bear in mind is the difference between a young life and a mature life. A boy or girl just emerging from the “teens” is always chaotic; if a young life is normal it is a chunk of chaos; if it is not, there is something wrong, there ought to be the chaotic element. A precocious young life rarely ends well, it becomes ordered too soon. God holds us responsible for the way we judge a young life; if we judge it by the standards by which we would judge a mature life, we will be grossly unjust. As you watch the life it seems sometimes to lean towards the good, sometimes towards the wrong, and you find yourself getting either excited or depressed over it; but there is one main trend coming out, and that trend can be guarded by prayer. This emphasises the importance of intercessory prayer. Much misjudgment of young life goes on in the religious domain. There is a stage when a young life manifests a sudden interest in everything to do with religion, but never bank on these awakenings because they are not necessarily awakenings by the Spirit of God, and when the intense stage passes—and it certainly will pass if it is not born of the Spirit—the one who is judging is apt to say that the boy or girl has backslidden. What has happened is that they have passed through a dangerous stage of development. The defects of a growing life are one thing; the vices of a mature life are another. Be as merciless as God can make you towards the vices of a mature life, but be very gentle and patient with the defects of a growing life.

	These things make us understand how careful we have to be to recognise God in our government of other lives. If the government of our own life is “upon His shoulder,” we will be careful to rely on Him in connection with the lives we are called on to influence and govern.

	
Moral Institutions—II

	In Practice

	By “In Practice” is meant fitness through regular exercise. If we do not fit ourselves by practice when there is no crisis, we shall find that our nature will fail us when the crisis comes. The grace of God never fails, but we may fail the grace of God. Unless our nervous system is made the ally of the new life from God it becomes a humiliation to us, and we sit down under a tyranny of nerves. Once we have received the Holy Spirit we must sit down to nothing. In these distinctly personal matters it must be borne in mind that the moral institutions ordained by God take no account whatever of nervous disabilities, they take account only of God Himself and the way He has designed man. When your nervous system, which has been ruled by the wrong disposition, is inclined to say “I can’t,” you must say, “You must,” and to your amazement you find you can!

	1. Righteousness—Conformity to a Right Standard

	—where no one but God sees us. That is where very few of us are Christians.

	(a) In Intention

	Little children, let no man deceive you: he that doeth righteousness is righteous.… (1 John 3:7)

	Jesus Christ demands of His disciples that they live in conformity to the right standard in intention. We say, “Though I didn’t do well, I meant well’; then it is absolutely certain you did not mean well. Jesus Christ makes no allowance for heroic moods; He judges us by the diligently applied bent of our disposition. Concentration on the part of a Christian is of more importance than consecration.

	“… he that doeth righteousness is righteous.” There are different kinds of intention, e.g., outer and inner; immediate and remote; direct and indirect. The righteous man is the one whose inner intention is clearly revealed in his outer intention, there is no duplicity, no internal hypocrisy. A man’s outer intention is easily discernible by other people; his inner intention needs to be continually examined. The marvel of the grace of God is that it can alter the mainspring of our make-up; then when that is altered we must foster in ourselves those intentions which spring from the Spirit of Jesus and make our nervous system carry them out. The Holy Spirit will bring us to the practical test, it is not that I say I am righteous, but that I prove I am in my deeds.

	(b) In Individuals

	For I say unto you, That except your righteousness shall exceed the righteousness of the scribes and Pharisees, ye shall in no wise enter into the kingdom of heaven. (Matthew 5:20 rv)

	Take Saul of Tarsus as an example of Pharisaism; he says of himself in writing to the Philippians, “as touching the law, a Pharisee; … touching the righteousness which is in the law, blameless …” (Philippians 3:5–6): Jesus Christ says as disciples we have to exceed that. No wonder we find His statements absolutely shattering. Our righteousness has to be in excess of the righteousness of the man whose external conduct is blameless according to the law—what does that produce? despair straightaway. When we hear Jesus say “Blessed are the pure in heart,” our answer, if we are awake is, “My God, how am I going to be pure in heart? If ever I am to be blameless down to the deepest recesses of my intentions, You must do something mighty in me.” That is exactly what Jesus Christ came to do. He did not come to tell us to be holy, but to make us holy, undeserving of censure†† in the sight of God. If any man or woman gets there it is by the sheer supernatural grace of God. You can’t indulge in pious pretence when you come to the atmosphere of the Bible. If there is one thing the Spirit of God does it is to purge us from all sanctimonious humbug, there is no room for it.

	(c) In Institutions

	Submit yourselves to every ordinance of man for the Lord’s sake.… (1 Peter 2:13; see 2 Peter 2:13–18)

	Peter’s statements in these verses are remarkable, and they are statements the modern Christian does not like. He is outlining what is to be the conduct of saints in relation to the moral institutions based on the government of man by man. No matter, he says, what may be the condition of the community to which you belong, behave yourself as a saint in it. Many people are righteous as individuals, but they ignore the need to be righteous in connection with human institutions. Paul continually dealt with insubordination in spiritual people. Degeneration in the Christian life comes in because of this refusal to recognise the insistence God places on obedience to human institutions. Take the institution of home life. Home is God’s institution, and He says, “Honour thy father and thy mother”†††; are we fulfilling our duty to our parents as laid down in God’s Book? Guard well the central institutions ordained by God, and there will be fewer problems in civilised life. We have to maintain spiritual reality wherever we are placed by the engineering of our circumstances by God; as servants we are to be subject to our masters, to the froward master as well as to the good and gentle. That is where the shoe pinches, and whenever you feel the pinch it is time you went to the death of something.

	2. Rights—What One Has a Just Claim To

	Every right brings with it an obligation. Legally, a man can do what he likes with his own; morally, he is under obligation to use it for the general good; spiritually, he is bound to devote it to God.

	(a) Of Life

	Whoso sheddeth man’s blood, by man shall his blood be shed. (Genesis 9:6)

	Every man in the sight of God has an equal right to life, and if a man takes away the life of another, his own life shall be taken away. The right of life is insisted on all through the Bible. As long as I do not murder anyone outright the law cannot touch me, but is there someone dependent on me to whom in the tiniest way I am not giving the right to live? someone for whom I am cherishing an unforgiving dislike? “whosoever hateth his brother is a murderer,” says John (1 John 3:15). One of the terrors of the Day of Judgment will be our indifference to the rights of life.

	(b) Of Land

	When ye come into the land which I give you, then shall the land keep a sabbath unto the Lord.… In the seventh year shall be a sabbath of solemn rest for the land, a sabbath unto the Lord. (Leviticus 25:2, 4 rv; see Leviticus 25:1–7)

	The twenty-fifth chapter of Leviticus is the great classic on the rights of the land. The establishment of men’s rights on the earth is limited by the rights of the earth itself. If you keep taking from the land, never giving it any rest, in time it will stop giving to you. We talk about the rights of the land, and make it mean our right to grab as much from it as we can. In God’s sight the land has rights just as human beings have, and many of the theories which are being advanced to-day go back to God’s original prescription for the land. When God ordained “a sabbath of solemn rest for the land,” it was a reiteration of the instructions given to Adam in the Garden of Eden—“Be fruitful, and multiply, and replenish the earth, and subdue it” (Genesis 1:28). Man was intended to replenish the earth by looking after it, being its lord not its tyrant; sin has made man its tyrant (cf. Romans 8:19). The rights of the land will probably only be fully realised in the Millennium, because in this dispensation men ignore obedience to God’s laws.

	In the teaching of Jesus the earth is never confounded with the world. “Blessed are the meek: for they shall inherit the earth” (Matthew 5:5). The meek, i.e., those who have the disposition of the Son of God and are practising righteousness in accordance with that disposition, are to inherit the earth. The world is the system of things which man has erected on God’s earth. To-day people belong to various “isms” and “ites” and they say, “We are going to inherit the earth; we are the favoured people of God,” but that characteristic is not meekness, it is rather the spirit of the devil. Jew or Gentile, lost tribe or found, none of it is of any account unless it is based on the principles Jesus Christ lays down. He says that the meek, those who obey the laws of God, shall inherit the earth. The material earth is God’s, and the way men treat it is a marvellous picture of the long-suffering of God.

	(c) Of Liberty

	All things are lawful for me, but not all things are expedient. (1 Corinthians 6:12 rv)

	We call liberty allowing the other fellow to please himself to the same extent as we please ourselves. True liberty is the ability earned by practice to do the right thing. There is no such thing as a gift of freedom; freedom must be earned. The counterfeit of freedom is independence. When the Spirit of God deals with sin, it is independence that He touches, that is why the preaching of the Gospel awakens resentment as well as craving. Independence must be blasted right out of a Christian, there must be only liberty, which is a very different thing. Spiritually, liberty means the ability to fulfil the law of God, and it establishes the rights of other people.

	The teaching of the Sermon on the Mount is the exact opposite of the modern jargon about “equal rights”; “Why shouldn’t I do this? I’m within my rights.” Of course you are, but never call yourself a Christian if you reason like that because a Christian is one who sacrifices his liberty for the sake of others, for Jesus Christ’s sake. Paul’s whole argument is based on this (see 1 Corinthians 8; Romans 14). Don’t use your liberty “as an occasion to the flesh,” he says. When we receive the Holy Spirit we receive the nature of God, and He expects us to keep our nervous system obedient to the dictates of the Holy Spirit. All through these studies we have emphasised the principle of obedience to the highest; it is one of the most practical guides for our conduct as individuals. Paul continually dealt with people who under the guise of religion were libertines; they talked about liberty when what they really meant was, “I insist on doing what it is my right to do, and I don’t care a jot about anyone else.” That is not liberty, that is lawlessness. The only liberty a saint has is the liberty not to use his liberty. There is nothing more searching than what the New Testament has to say about the use of liberty. It is never your duty to go the second mile, to give up your possessions or property to someone else, but Jesus says if we are His disciples, that is what we will do.

	
The Moral Individual—I

	Individuality

	Individuality is the husk of the personal life, it is all “elbows”; it separates and isolates. The husk of individuality is God’s created natural covering for the protection of the personal life, but unless individuality gets transfigured it becomes objectionable, egotistical and conceited, interested only in its own independence. Individuality is the characteristic of a child and rightly so, but if we mistake individuality for the personal life we will remain isolated. It is the continual assertion of individuality that hinders our spiritual development more than anything else; individuality must go in order that personality may emerge and be brought into fellowship with God.

	1. Independence

	… fugitive and a wanderer shalt thou be in the earth. (Genesis 4:12 rv)

	Individuality is natural, but when individuality is indwelt by sin it destroys personal communion and isolates individuals, like so many crystals, and all possibility of fellowship is destroyed. The characteristics of individuality are independence and self-assertiveness. There is nothing dearer to the heart of the natural man than independence, and as long as I live in the outskirts of my prideful independence Jesus Christ is nothing to me.

	Personality, not individuality, is the great Christian doctrine, but we misunderstand the teaching of Our Lord when we confound the natural with the spiritual, and individuality with sin. Independence of one another is natural; independence of God is sin. When natural independence of one another is wedded with independence of God it becomes sin, and sin isolates and destroys, and ultimately damns the life. Positive11 individuality in any form is not only anti-Christian, but antihuman, because it instantly says, “I care for neither God nor man, I live for myself.”

	Cain stands for positive individuality—“not as Cain was of the evil one, and slew his brother. And wherefore slew he him? Because his works were evil, and his brother’s righteous” (1 John 3:12 rv). (It is not the act of murder only that is taken into account—Our Lord said “out of the heart proceed … murders.”† The statements of Jesus at times startle us painfully awake.) Cain was the first isolated individual; Adam was not an isolated individual. Before the Fall Adam was in relationship with God and with the world; when he was driven out from the Garden he was still in relationship with the world. Cain’s sin shattered him into absolute solitariness. Being alone is not solitariness; it is the loneliness with an element of moral dis-esteem in it which is solitariness. There is no comrade for a murderer, he is isolated by the very success of his sin. It is instructive to notice what associates itself with God and what with the sinner: nothing associates itself with the sinner but his sin. The sinner is absolutely solitary on God’s earth, and as long as he remains proud in his solitariness he goes against everything that is anything like God; he goes against man, who is likest God, and against the earth, which is also like God, and both man and earth cry out to God against him all the time. “The voice of thy brother’s blood crieth unto Me from the ground” (Genesis 4:10).

	For an individual to be isolated is either a sign of sin or of a transition stage, i.e., a person in the making. The most dangerous stage in a soul’s development is the “No one understands me” stage—of course they don’t! “I don’t understand myself”—of course you don’t! If this stage develops unduly the boy or girl will find when they get out into the world that they cannot work with others, and they become more and more impossible until the unwholesome idea that they are different from everyone else is knocked out of them. It is well to remember that our examination of ourselves can never be unbiased, so that we are only safe in taking our estimate of ourselves from our Creator instead of from our own introspection which makes us either depressed or conceited. The oft-repeated modern phrase “self-mastery” is misleading; profoundly speaking, a man can never master what he does not understand, therefore the only master of a man is not man himself, or another man, but God. Because introspection cannot profoundly satisfy, it does not follow that introspection is wrong; it is right, because it is the only way in which we will discover our need of God. It is the introspective power that is made alert by conviction of sin.

	2. Interdependence

	And not one of them said that aught of the things which he possessed was his own; but they had all things common. (Acts 4:32 rv)

	And let us consider one another to provoke unto love and good works; not forsaking the assembling of ourselves together.… (Hebrews 10:24–25)

	These two passages serve to indicate the main characteristic of Christianity, viz., the “together” aspect; false religions inculcate an isolated holy life. Try and develop a holy life in private, and you find it cannot be done. Individuals can only live the true life when they are dependent on one another. After the Resurrection Our Lord would not allow Mary to hold a spiritual experience for herself, she must get into contact with the disciples and convey a message to them—“Touch Me not; … but go unto My brethren, and say to them, I ascend unto My Father and your Father, and My God and your God” (rv). After Peter’s denial the isolation of misery would inevitably have seized on him and made him want to retire in the mood of “I can never forgive myself,” had not Our Lord forestalled this by giving him something positive to do—“… and when thou art converted, strengthen thy brethren.” Immediately you try to develop holiness alone and fix your eyes on your own whiteness, you lose the whole meaning of Christianity. The Holy Spirit makes a man fix his eyes on his Lord and on intense activity for others. In the early Middle Ages people had the idea that Christianity meant living a holy life apart from the world and its sociability, apart from its work and citizenship. That type of holiness is foreign to the New Testament; it cannot be reconciled with the records of the life of Jesus. The people of His day called Him “the friend of publicans and sinners”† because He spent so much time with them.

	The danger of the Higher Christian Life movements12 is that the emphasis is put not on the regenerating power of the grace of God, but on individual consecration, individual fasting and prayer, individual devotion to God. The apostle Paul sums up individual human effort under the guise of religion as things which have “a shew of wisdom in will worship, and humility, and neglecting of the body” (Colossians 2:23). It is simply individualism veneered over with religious phraseology—“What has Jesus done for me? I have done it all for myself; I did it by prayer, by fasting, by consecration.” To reason like that is to put Our Lord “out of it” as Saviour and Sanctifier. We do not come to Jesus Christ, we come to our own earnestness, to our own consecration; what happens when we do come to Jesus is the miracle of a new creation. The Christian life is stamped all through with impossibility. Human nature cannot come anywhere near Jesus Christ’s demands, and any rational being facing those demands honestly, says, “It can’t be done, apart from a miracle.” Exactly. In our modern Christianity there is no miracle; it is—“You must pray more”; “you must give up this and that”—anything and everything but the need to be born into a totally new kingdom.

	In these talks we have traced all through the insistence that we are brought up in families, and families form communities, and communities institutions, and institutions are under governments, and governments are answerable to God—all for one purpose, that we might develop together. In the external aspects of Christianity in civilised life individuality is not lost, but it is not positive,13 it is interdependent. Beware of becoming a positive individual in your Christian community, and saying,—“I must separate myself and start a little place of my own.” “If we walk in the light, as He is in the light,” we have fellowship with everyone else who is in the light. Natural affinity does not count here at all.

	3. Identification

	“… that they may be one, even as we are one.” (John 17:22)

	Christianity is personal, therefore it is un-individual. An individual remains definitely segregated from every other individual; when you come to the teaching of Our Lord there is no individuality in that sense at all, but only personality, “that they may be one.” Two individuals can never merge; two persons can become one without losing their identity. Personality is the characteristic of the spiritual man as individuality is the characteristic of the natural man. When the Holy Spirit comes in He emancipates our personal spirit into union with God, and individuality ultimately becomes so interdependent that it loses all its self-assertiveness. Jesus Christ prayed for our identification with Himself in His oneness with the Father—“that they may be one, even as we are one.” That is infinitely beyond experience. Identification is a revelation—the exposition of the experience. The standard Revelation with regard to identification is Our Lord Himself, and you can never define Him in terms of individuality, but only in terms of personality. When Jesus Christ emancipates the personality individuality is not destroyed, it is transfigured, and the transfiguring, incalculable element is love, personal passionate devotion to Himself, and to others for His sake.
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	1. The World—In It

	The term “world” is used to mean the material world, and the men and women in it—we are all “in it” in this sense. The Bible says that “God so loved the world.…”—and the unfathomable depth of His love is in that word “so”—yet it also says that “whosoever would be a friend of the world maketh himself an enemy of God” (James 4:4). The apparent contradiction can be explained like this—God’s love for the world is the kind of love that makes Him go all lengths in order to remove the sin and evil from it. Love to be anything at all must be personal; to love without hating is an impossibility, and the stronger and more emphatic the love, the more intense is its obverse, hatred. God loves the world so much that He hates with a perfect hatred the thing that switched men wrong; and Calvary is the measure of His hatred. The natural heart of man would have argued—“God so loves the world that of course He will forgive its sin”: God so loved the world that He could not forgive its sin. There is no such thing as God overlooking sin, therefore if He does forgive there must be a reason that justifies Him in doing so.

	To be “a friend of the world” means that we take the world as it is and are perfectly delighted with it—the world is all right and we are very happy in it. Never have the idea that the worldling is unhappy; he is perfectly happy, as thoroughly happy as a Christian. The people who are unhappy are the worldlings or the Christians if they are not at one with the principle which unites them. If a worldling is not a worldling at heart, he is miserable; and if a Christian is not a Christian at heart he carries his Christianity like a headache instead of something worth having, and not being able to get rid of his head, he cannot get rid of his headache. A worldling is not immoral, he is one who wisely keeps within the bounds of the disposition which the Bible alone reveals as sinful, viz., my claim to my right to myself. The Bible reveals the solidarity of sin, a bond of union that keeps men together, it is the mutual inheritance of the human race—“Wherefore, as by one man sin entered into the world, and death by sin; and so death passed upon all men, for that all have sinned:” (Romans 5:12). Satan is anxious to keep that solidarity intact because whenever it breaks out into immoral acts it disintegrates his kingdom. Two things disintegrate the solidarity of sin—the breaking out into overt acts of sin, and the conviction of the Spirit of God. This will be found to be the solution of a number of moral problems.

	To love the world as it is is the wrong kind of love, it is that sentiment which is “the enemy of God,” because it means I am the friend of the system of things which does not take God into account. We are to love the world in the way God loves it, and be ready to spend and be spent until the wrong and evil are removed from it. When Jesus said “I pray not for the world, …” it did not mean He was indifferent to the world, or despised it: His work for the world is to save it. In thinking about the world we are apt to overlook the greatest factor of all from the Bible standpoint, viz., that man belongs to a fallen race. In our intellectual conceptions the Fall has no place at all; the human race is looked upon as a crowd of innocent babes in the wood. The Bible looks upon the human race as it is as the result of a mutiny against God; consequently you find in the Bible something you find in no other book or conception. The modern view of man is—What a marvellous promise of what he is going to be! The Bible looks at man and sees the ruin of what he once was. In the Bible everything is based on the fact that there is something wrong at the basis of things.

	2. Worldly—Of It

	To be “of” the world means to belong to the set that organises its religion, its business, its social life and pleasures without any concern as to how it affects Jesus Christ, as to whether He lived or died matters nothing at all. When Our Lord said “Be of good cheer; I have overcome the world.”He obviously did not mean the world in the material physical sense, the rocks and trees, the seasons, and the beautiful order of Nature, the sea and sky; it was not these He overcame, but the world in its ordered system of religion and morality, with all its civilisations and progress, which system reveals in the final analysis that it is organised absolutely apart from any consideration of God. A clean cut from everything that savours of the world in this sense is essential for the Christian. No one can decide the matter for you; you may have to draw the line in one place; I may have to draw it in another, while the Holy Spirit is educating us down to the scruple.14 If I have for my religious ideal a good social life lived among the societies of men, that is to be “of” the world, no matter how religious it may be in terms.

	It is easy to denounce wrong in the world outside me—anyone without a spark of the grace of God can do that; easy to denounce the sins of others while all the time I may be allowing all sorts of worldly things in my own religious life. We must be continually renewed in the spirit of our mind so that the slightest beginning of compromise with the spirit of the world is instantly detected. “Well, what’s the harm; there’s nothing wrong in it,” when you hear that you know you have the spirit of the world, because the spirit that comes from Jesus says, “Does this glorify God?” The only way we are going to overcome the world as Jesus overcame it is by experimental sanctification. We are to live in heavenly places in Christ Jesus while on this earth and among worldly people. That is the glorious discipline of the sanctified life. The apostle Paul in writing to the Corinthians says, I don’t say you are to have no dealings with those that are without—“for then must ye needs go out of the world”; but I do say you are to have nothing to do with those who practise wrong doing within the Christian community. Outside the Christian community, we must bear the shame and humiliation of contact with bad men vicariously, like Jesus did, and we may win them to God. “Do not ye judge them that are within? But them that are without God judgeth” (see 1 Corinthians 5:10–13).

	“As He is, so are we in this world.” Our Lord’s own life proved that in the midst of the world where we are placed we can be holy men and women, not only talking rightly, but living rightly. The greatest insult you can offer God is pious talk unless it is backed up by holy actions. The attitude of a Christian towards the providential order in which he is placed is to recognise that God is behind it for purposes of His own. For example, in our own country the dominance of State machinery stops occasionally and things are reconsidered and readjusted by means of a General Election. Then is the time for Christians to work and make their voice heard. As soon as the machinery is at work again, the counsel abides—subjection to the higher powers: “the powers that be are ordained of God.”

	3. Otherworldly—In It but Not of It

	“Otherworldly” is simply a coined word to express what Our Lord prayed for in John 17—“I pray not that Thou shouldest take them out of the world, but that Thou shouldest keep them from the evil”—“I don’t ask You to take them out of the world, away from the society of men, but to keep them out of compromise with the evil one who works in the world.” The counsel of the Spirit of God to the saints is that they must allow nothing worldly in themselves while living among the worldly in the world. Those who live otherworldly in this world are the men and women who have been regenerated and who dare to live their life according to the principles of Jesus. When once the protest is made where your Lord requires you to make it, you will soon find where you stand—exactly where Jesus said you would, outside the synagogue, called purist, narrow and absurd.

	“I have given them Thy word; and the world hated them, because they are not of the world, even as I am not of the world” (John 17:14 rv). The hatred of the world is its intense objection to the principles exhibited by the saint, and frequently it is the best specimens of the worldly spirit who positively hate and detest the otherworldly spirit of the saint. It is not that they hate you personally, they may be very kind to you, but they hate what you represent of Jesus Christ. Remember what sin is, fundamental independence of God, the thing in me that says, I can do without God, I don’t need Him. The hatred of the world has its source there. When you meet the hatred of the whole world-system unspiritual people around you will laugh to scorn the idea that you have a struggle on hand, but you realise that you are wrestling not against flesh and blood, but against the spiritual hosts of wickedness in the heavenly places.

	Most of us live our life in the world without ever discovering its hatred, but it is there, and a crisis may suddenly arise and bring it to a head, then we are appalled to find the meaning of Our Lord’s words, “And ye shall be hated of all men for My name’s sake.” I have no business to stir up the hatred of the world through a domineering religious opinionativeness—that has nothing whatever to do with the spirit of Jesus; I am never told to rejoice when men separate me from their company on that account; but when in all modesty I am standing for the honour of Jesus Christ and a crisis arises when the Spirit of God requires that I declare my otherworldliness, then I learn what Jesus meant when He said, men will hate you. It is the hatred of the world expressed to the otherworldly standpoint once it is made clear.

	This Age is the last of the ordered ages which condition man’s life on this earth, and the New Testament writers look on to the time when creation’s thraldom ends in deliverance and in the manifestation of the sons of God. “We … look for new heavens and a new earth”††; nowadays people have got tired of the preaching about a future heaven and they have gone to the other extreme and deal only with what is called the practical, consequently they rob themselves of the unfathomable joy of knowing that everything God has said will come to pass. The Redemption covers more than men and women, it covers the whole earth; everything that has been marred by sin and the devil has been completely redeemed by Jesus Christ. “… new heavens and a new earth, wherein dwelleth righteousness”††—nothing that defiles can be on it at all; at present that is absolutely inconceivable to us. The world and the earth are not the same; the world represents the societies of men on God’s earth, and they do as they like; the earth remains God’s. “Blessed are the meek: for they shall inherit the earth.” The meek bide God’s time.

	
The Moral Individual—III

	Conversion

	The literal meaning of “conversion” is a change of mind after watching certain facts, e.g., we read in Acts 28 that the barbarians “changed their minds” about Paul (Acts 28:6). We are dealing with conversion here not so much on the religious side as the ethical. Beware of making conversion synonymous with regeneration. Conversion is simply the effort of a roused human being; the sign of regeneration is that a man has received something. When a man fails in Christian experience it is nearly always because he has never received anything. There are books which set out to give the psychology of new birth by saying that suddenly something bursts up from a man’s unconscious personality and alters him: a man is never born again by a subliminal uprush, but only by receiving something that was never there before, viz., the Holy Spirit. Certain forms of sin exhaust themselves and we may say of a man “Now he is saved,” but he may be nothing of the sort. According to the New Testament the only evidence of new birth is not merely that a man lives a different life, but that the basis of that different life is repentance. The bedrock in the classic experience of the apostle Paul was not only his enthroning of Jesus Christ as Lord, but His enthronement on the basis of a real ringing repentance wrought in him by the Holy Ghost.

	1. Mental Conversion

	A double minded man is unstable in all his ways. (James 1:8)

	Instability is an appalling snare in the natural life, and is disastrous spiritually—“for let not that man think that he shall receive anything of the Lord,” says James. There may be conversions of heart which are not conversions of mind; the last thing a man comes to is the conversion of his mind. Our Lord refers to this instability in His parable of the sower and the seed—they receive the word gladly, but they have no root in themselves—quicksilver Christians. They may have as many conversions as there are days in the year, and at the end of the year they remain the same unreliable emotional people, utterly incapable of resting in a stable point of truth, and they become eager adherents of every new interest. The main characteristic of young modern life to-day is an intense craving to be interested—literature, amusements, all indicate this tendency, and in religion the Church is apt to pander to the demand to be interested; consequently men won’t face the rugged facts of the Gospel, because when the Holy Spirit comes in He challenges a man’s will, demands a reconstruction of his whole life, and produces a change of mind which will work havoc in his former complacency.

	2. Moral Conversion

	“Except ye … become as little children.” (Matthew 18:3†)

	Our Lord teaches that moral progress must start from a point of moral innocence, and is consequently only possible to a man when he has been born again. A child’s life is implicit, not explicit. To become “as little children” means to receive a new heredity, a totally new nature, the essence of which is simplicity and confidence towards God. In order to develop the moral life innocence must be transformed into virtue by a series of deliberate choices in which the present pleasure is sacrificed for the ultimate joy of being good. This aspect of truth is familiar in all Paul’s Epistles, viz., that the natural has to be transformed into the spiritual by willing obedience to the word and will of God. Such passages as Romans 12:2 (“… be ye transformed by the renewing of your mind:”) and Ephesians 4:23 (“be renewed in the spirit of your mind”) apply directly to the moral life of those who have been supernaturally saved by the grace of God, those in whom the Holy Spirit dwells and is at work. To renew means to transform to new life. These passages make it clear that we can be renewed in our mind when we choose. We have no choice about being born into this world, but to be born again, if we will but come to Jesus and receive His Spirit, is within our own power. This is true all along in the Christian life, you can be renewed in the spirit of your mind when you choose, you can revive your mind on any line you like by sheer force of will. Always remember that Jesus Christ’s statements force an issue of will and conscience first, and only as we obey is there the understanding with the mind (see John 7:17). The challenge to the will comes in the matter of study, as long as you remain in the “stodge” state there is no mental progress—“I am overwhelmed by the tremendous amount there is to know and it’s no use my going on.” If you will forge through that stage you will suddenly turn a corner where everything that was difficult and perplexing becomes as clear as a lightning flash, but it all depends on whether you will forge ahead. When people say, “Preach us the simple Gospel,” what they mean is, “Preach us the thing we have always heard, the thing that keeps us sound asleep, we don’t want to see things differently”; then the sooner the Spirit of God sends a thrust through their stagnant minds the better. Continual renewal of mind is the only healthy state for a Christian. Beware of the ban of finality15 about your present views.

	3. Mystical Conversion

	… to whom God would make known what is the riches of the glory of this mystery among the Gentiles: which is Christ in you, the hope of glory. (Colossians 1:27)

	“Mystical” is a word that is easily abused; it means the type of mind the Holy Spirit develops in us whereby we see things by intuition. Intuition in the natural world is the power to see things at a glance without reasoning, and the Spirit of God develops that power in the saint. The accuracy of intuitive judgment is in proportion to the moral culture of the one who judges. A child and a good woman are the best examples of intuitive judgment. It is a bad look-out when anything blurs intuition because it is an indication that something is wrong with the moral character. All this is common to human beings apart from the Holy Spirit; spiritual intuition lives in the same sphere as natural intuition plus the Holy Spirit. “My sheep hear My voice,” said Jesus. Keep the intuitive secret life clear and right with God at all costs; never blunt intuition. Whenever a man comes into personal contact with Jesus Christ he knows at once whether he is good or bad; he does not reason it out, he knows it intuitively. These are the moments “when the spirit’s true endowments stand out plainly from its false ones.…”

	“If a man love Me, he will keep My words: … and We will come unto him, and make our abode with him” (John 14:23)—the Triune God, Father, Son, and Holy Ghost, abiding with the saint. These words of Our Lord refer to mystical communion with God in all matters of mental and moral judgment, and imply sympathy with all that the heart of God holds dear.

	
Spiritual Evolution

	Evolution means a gradual working out or development. There is a difference between natural evolution and spiritual evolution: in natural evolution we do not know the final goal; in spiritual evolution the goal is given before the start—“… till we all come in the unity of the faith … unto a perfect man, unto the measure of the stature of the fulness of Christ” (Ephesians 4:13).

	1. Spiritual Biogenesis

	In Him was life; and the life was the light of men. (John 1:4)

	Verily, verily, I say unto you, Except ye eat the flesh of the Son of man, and drink His blood, ye have no life in you. (John 6:53)

	No man by nature has the life of the Son of God in him; he has in him the life which God creates in all men, but before he can have in his actual life the life that was in the Son of God, he must be born from above. “Ye have not [this] life in yourselves” (rv), said Jesus, i.e., the life He had. The life of Jesus is imparted to us on the ground of the Redemption, but we have to come to Him for it. A man may say, “I have the life of God in me by nature, all I have to do is to develop it, Jesus will assist me; He is the great type-Christian.” If you take that view, viz., that a man becomes spiritual as he pays attention to the best elements in himself, you make the Atonement unnecessary. “Except a man be born again, he cannot see the kingdom of God.” Unless my personal life so assimilates the life of Jesus that I can manifest it, I have not got the life which characterised Him. Life can only come from pre-existing life: I must get the life of God from the One who has it. “He that hath the Son hath the life; he that hath not the Son of God hath not the life” (1 John 5:12 rv). “… and ye will not come to Me, that ye may have life” (John 5:40 rv).

	2. Spiritual Birth

	Marvel not that I said unto thee, Ye must be born again. (John 3:7)

	Drummond’s16 thesis in his Natural Law in the Spiritual World makes it too easy, it does not recognise the factor of sin, and consequently does not cover all the facts. According to the New Testament, a man can only be lifted into the Kingdom of God by being born into it. Here Drummond’s illustration holds good,17 but remember, it was the tragedy caused by sin that made new birth necessary. It sounds much more sensible to say that if a man goes on evolving and developing he will become a spiritual being; but once get a dose of “the plague of your own heart” and you will find that things are as the Bible says they are, tragically wrong. As long as men have no experience of tragedy in their own life they remain ignorant of the need for the Redemption. “I was alive without the law once,” says the apostle Paul in that little-understood chapter, Romans 7, which deals with his alternating experiences. When once a man recognises the gap sin has made between God and man, the meaning of the Atonement is clear—that in the Cross Jesus Christ bridged the gap and made it possible for any man to be lifted to where the whole human race was designed to be, viz., in perfect communion with God.

	God formed Adam of the dust of the ground, a son of God. The Son of God was born of the Holy Ghost. If I am ever going to have the heredity of the Son of God I must have a similar experience, I must be “born of the Spirit”; my personal life must be impregnated by the Holy Ghost—“My little children, of whom I am again in travail until Christ be formed in you” (Galatians 4:19 rv). You cannot illustrate new birth by natural birth. Natural birth is by means of a process of procreation; new birth is not in the least like it. The only symbol for being born “from above” is the advent of Jesus Christ into this world. Jesus Christ entered into the human race from outside it; He entered it through the door of the Virgin’s womb by the conception of the Holy Ghost—“Therefore also that holy thing which shall be born of thee shall be called the Son of God” (Luke 1:35).

	Adam was created a son of God, that is, he was innocent in relation to God, and God intended him to take part in his own development by a series of moral choices whereby he was to sacrifice the natural life to the spiritual. If Adam had done this there would have been no death, but transfiguration, as in Jesus Christ, the last Adam. But Adam refused to let God be his Ruler; he took his right to himself and became his own god, thereby cutting himself off from the domain of God. The New Testament phrase is that we are “dead in trespasses and sins,” dead towards all that Jesus Christ stands for.

	The two realms, the natural and the spiritual, ought to be one and the same: to be born a man, should be to be a son of God, as Adam was in the beginning. But God’s original order for mankind was broken into—“sin entered into the world, and death by sin”; consequently the necessity of the new birth is insisted on all through. “Marvel not that I said unto thee, Ye must be born again.” It is a statement of foundation fact. The words were spoken not to a sinner, as men count sin, but to an upright, godly man. Before any man can be in the realm of God he must be born into it.

	New birth is not the working of a natural law. The introduction of anything into this world is cataclysmic: before a tree can grow it must be planted; before a human being can evolve he must be born—a distinct and emphatic crisis. Every child born into the world involves a cataclysm to someone, the mother has practically to go through death. The same thing is true spiritually. Being “born from above” is not a simple easy process; we cannot glide into the Kingdom of God. Common sense reasoning says we ought to be able to merge into the life of God, but according to the Bible, and in actual experience, that is not the order. The basis of things is not rational, it is tragic, and what Jesus Christ came to do was to put human life on the basis of Redemption whereby any man can receive the heredity of the Son of God and be lifted into the domain where He lives.

	The historic Jesus represents the personal union of God and man. He lived on the human plane for thirty-three years and during that time He presented what God’s normal Man was like. When we are regenerated we enter into the Kingdom of God, we begin to grow, and the goal is certain—“… we know that, when He shall appear, we shall be like Him; for we shall see Him as He is.” But before I can begin to see what Jesus Christ stands for I have to enter into another domain—“Except a man be born again, he cannot … enter into the kingdom of God.”I enter into the life of God by its entering into me, that is, I deliberately undertake to become the home of the life of the Son of God. “Bethlehem.” I do not draw my life from myself, I draw it from the One who is the Source of life.

	3. Spiritual Breath

	And the spirit of the Lord shall rest upon Him, … and shall make Him of quick understanding in the fear of the Lord. (Isaiah 11:2–3)

	—literally, “He shall draw his breath in the fear of the Lord.” Most of us draw our breath from the ordinary human life we all live. The time a Christian gives to prayer and communion with God is not meant for his natural life, but meant to nourish the life of the Son of God in him. God engineers the circumstances of His saints in order that the Spirit may use them as the praying-house of the Son of God. If you are spiritual the Holy Spirit is offering up prayers in your bodily temple that you know nothing about, it is the Spirit making intercession in you (see Romans 8:26–27). We hear it said that “Prayer alters things”; prayer not so much alters things as alters the man who prays, and he alters things. When I am born from above the life of the Son of God is born in me, and I have to take time to nourish that life. The essential meaning of prayer is that it nourishes the life of the Son of God in me and enables Him to manifest Himself in my mortal flesh.

	The secret of our Lord’s life is given us in His own words—“Verily, verily, I say unto you, Except a corn of wheat fall into the ground and die, it abideth alone: but if it die, it bringeth forth much fruit” (John 12:24). Spiritual life is always of that order: just when you think it is going to be successful, it disappears; it is not time for it yet, it will appear in another order. Ultimately the meek shall inherit the earth, and then we shall have a system of national life without any of the materialistic crudities seen everywhere to-day. There are views abroad of a federation of nations, but it can only be brought about by the Lord Jesus Christ, by our adherence entirely to Him. Whenever a religious community begins to get organised it ceases to “draw [its] breath in the fear of the Lord”; the old way of talking is kept up, but the life is not there, and men who used to be keen on proclaiming the Gospel are keen now only on the success of the organisation.

	Talks on Spiritual Construction given at Zeitoun, Egypt,18, April 1917.

	
Spiritual Construction—I

	Nehemiah 4:1–6

	So we built the wall. (Nehemiah 4:6)

	The first essential in spiritual construction is to clear away the rubbish. Nehemiah could not begin to build until the rubbish had been dealt with (see Nehemiah 4:2). Rubbish is waste matter, and there is the moral equivalent of rubbish which must be dealt with before we can begin to build a spiritual character. We do not start with a clean sheet, we start with a sheet that is like a palimpsest, a manuscript that has been written on twice, and if the right chemical is used, the first writing is seen. We all have hereditary writing in us which is so much rubbish to be removed.

	1. Destruction by Neglect

	Mortify therefore your members which are upon the earth; fornication, uncleanness, passion, evil desire, and covetousness, the which is idolatry. (Colossians 3:5 rv)

	In this passage Paul mentions things that are of the nature of rubbish, and he mentions them in their complete ugliness. They are the abortion of the stuff human nature is made of, and he says, “Mortify them, destroy them by neglect.” Certain things can only be dealt with by ignoring them; if you face them you increase their power. It is absurd to say, Pray about them; when once a thing is seen to be wrong, don’t pray about it, it fixes the mind on it; never for a second brood on it, destroy it by neglect. We have no business to harbour an emotion which we can see will end in any of the things Paul mentions. No man or woman on earth is immune, each one of us knows the things we should not think about, or pray about, but resolutely neglect. It is a great thing for our moral character to have something to ignore. It is because these things are not understood that there is so much inefficiency in spiritual life. What Christianity supplies is “the expulsive power of a new affection.” We cannot destroy sin by neglect; God deals with sin, and we can get the effective measure of His dealing with it in our actual life.

	2. Direction by Sacrifice

	And if thy right eye causeth thee to stumble, pluck it out, and cast it from thee: for it is profitable for thee that one of thy members should perish, and not thy whole body be cast into hell. (Matthew 5:29 rv)

	Sacrifice is spoken of in the Bible in its disciplinary, chastening aspect as well as in its worshipping aspect. The worshipping aspect means that I give back to God the best He has given me and in this way He makes it His and mine for ever. What is the best God has given me? My right to myself. Jesus Christ is always unyielding on one point, viz., that I must give up my right to myself to Him. He does not teach the annihilation of self, He shows how self can be rightly centred in personal passionate devotion to God. Self-sacrifice may be a disease; we are not to sacrifice for our own sake, or for the sake of anyone else, but for God’s sake. Why should God make it that the natural had to be sacrificed to the spiritual? God did not: God intended the natural to be transformed into the spiritual by obedience; sin made it necessary to sacrifice the natural. It was God’s permissive will, not His order. Sanctification means not only that we are delivered from sin, but that we start on a life of stern discipline. It is not a question of praying but of performing, of deliberately disciplining ourselves. There is no royal road there; we each have it entirely in our own hands. It is not wrong things that have to be sacrificed, but right things. “The good is the enemy of the best,” not the bad, but the good that is not good enough. The danger is to argue on the line of giving up only what is wrong; Jesus Christ selected things essential to a full-orbed life—the right hand and the eye, these are not bad things, they are creations of God. Jesus Christ talked rugged unmitigated truth, He was never ambiguous, and He says it is better to be maimed than damned. There was never a saint yet who did not have to start with a maimed life. Anyone will give up wrong things if he knows how to, but will I give up the best I have for Jesus Christ? If I am only willing to give up wrong things, never let me talk about being in love with Him! We say, “Why shouldn’t I do it, there is no harm in it?” For pity’s sake, go and do it, but remember that the construction of a spiritual character is doomed once you take that line.

	3. Designed by Desires

	Delight thyself also in the Lord, and He shall give thee the desires of thine heart. (Psalm 37:4)

	If ye abide in Me, and My words abide in you, ask whatsoever ye will, and it shall be done unto you. (John 15:7 rv)

	We have any number of instincts, but very few desires. Desire is what you determine in your mind and settle in your heart and set yourself towards as good, and that is the thing God will fulfil if you delight in Him—that is the condition. God deals with us on the line of character building—“Ye shall ask what ye will,” said Jesus, not what you like, but what your will is in; and we ask very few things. If our desires are distorted we are apt to say that God gave us a stone when we asked for bread, whereas God always hears our prayers, but He answers them according to His own nature.

	The basis of spiritual construction is implicit faith in Jesus Christ. If I stake all on His astute Mind I will find I have struck bedrock. The majority of us only believe in Jesus Christ as far as we can see by our own wits. If we really believed Him what a mighty difference there would be in us! we would trust His Mind instead of our own; we would stop being “amateur providences” over other lives, and we would be fit to do our twenty-four hours’ work like no one else. “Except ye … become as little children”†—simplehearted, trusting and not being afraid.

	You can never become a Christian by thinking, you can only become a Christian by receiving something from God; but you must think after you are a Christian. Some folks have a cowardly fear of intellect in spiritual matters. After the war the most energetic thinking will have to be done by Christians; we must think as we have never thought before, otherwise we will be outstripped by those who think on lines which ignore Jesus Christ and endeavour to prove that the Redemption is not necessary.

	
Spiritual Construction—II

	The Alloy

	1. The Divine and the Human

	But we have this treasure in earthen vessels, that the excellency of the power may be of God, and not of us. (2 Corinthians 4:7)

	In spiritual reconstruction after the war the purely spiritual line, if it ignores the human, will be useless; and the purely human will not be any good; there must be the amalgam, i.e., the pure Divine and the pure human mixed—not Divine and sinful, but Divine and human. Paul is not despising the earthen vessel, it is in the earthen vessel that the excellency of God’s power is to be manifested.

	In the Incarnation we see the amalgam of the Divine and the human. Pure gold cannot be used as coin, it is too soft; in order to make gold serviceable for use it must be mixed with an alloy. The pure gold of the Divine is of no use in human affairs; there must be an alloy, and the alloy does not stand for sin, but for that which makes the Divine serviceable for use. God Almighty is nothing but a mental abstraction to me unless He can become actual, and the revelation of the New Testament is that God did become actual: “the Word was made flesh.” Jesus Christ was not pure Divine, He was unique: Divine and human.

	The Christian doctrine of the Incarnation is not only that “God was manifest in the flesh,” but that the same thing will take place in anyone who receives the Holy Spirit: he receives from God a totally new heredity, the life of the Son of God, “until Christ be formed in you.” Human nature is the home where the Divine manifests itself. Holiness Movements are apt to ignore the human and bank all on the Divine; they tell us that human nature is sinful, forgetting that Jesus Christ took on Him our human nature, and “in Him is no sin.” It was God who made human nature, not the devil; sin came into human nature and cut it off from the Divine, and Jesus Christ brings the pure Divine and the pure human together. Sin is a wrong thing altogether and is not to be allowed for a moment. Human nature is earthly, it is sordid, but it is not bad, the thing that makes it bad is sin. Sin is the outcome of a relationship set up between man and the devil whereby man becomes “boss” over himself, his own god (see Genesis 3:8). No man was ever created to be his own master, or the master of other men; there is only one Master of men, and that is Jesus Christ. We can be fanatical and ignore the human, or sinful and ignore the Divine, or we can become the mixture of the Divine and the human. No man is constituted to live a pure Divine life on earth; he is constituted to live a human life on earth presenced with Divinity. When the pure Divine comes into us we have the difficulty of making our human nature the obedient servant of the new disposition, it is difficult, and thank God it is! God gives us the fighting chance. A saint is not an ethereal creature too refined for life on this earth; a saint is a mixture of the Divine and the human that can stand anything.

	2. The Preacher and the Philosopher

	… it was God’s good pleasure through the foolishness of the thing preached to save them that believe. (1 Corinthians 1:21 rv mg)

	The preacher is there not by right of his personality or oratorical powers, but by right of the message he proclaims. Who is the man that attracts us to-day? The man with a striking personality and we don’t care about his message. Paul said, “Yea, woe is unto me, if I preach not the gospel!” An orator rouses human nature to do what it is asleep over: the New Testament preacher has to move men to do what they are dead-set against doing, viz., giving up the right to themselves to Jesus Christ; consequently the preaching of the Gospel awakens a terrific longing, but an equally intense resentment. The aspect of the Gospel that awakens desire in a man is the message of peace and goodwill—but I must give up my right to myself to get there. The basis of human life has been put on Redemption, and on the ground of that Redemption any man can be lifted into right relationship with God. The Gospel is “the power of God unto salvation to everyone that believeth.” There is no room for despair on the part of any man if he will only believe what the New Testament preacher proclaims—but it takes some believing. No thinking will ever make me a Christian; I can only become a Christian through listening to what is preached and accepting salvation as a gift; but I must think after I am a Christian.

	The shaking through this war19 has revealed the shallowness of our Christianity, there is no moral power in it—not sufficient moral power to make a man live as a disciple of Jesus Christ in his home life, let alone his business life or his camp life. The consequence is the moral emphasis has been coming from the world, not from the Church. There needs to be a radical change in many of us who name the Name of Christ if we are going to measure up to the nobility and self-sacrifice exhibited by men and women of the world. Now is the time when the preaching of the Cross will have a chance it never had before. The war has hit rationalism a severe blow, but rationalism will gather itself together and take its revenge. Rationalism fundamentally is rotten. The boldness of rationalism is not in what it does, but in the way it criticises. The basis of things is not rational, it is tragic; there is something wrong at the heart of life that reason cannot account for. According to rationalism there is no need to be born again—“develop the best in yourself.” That was God’s original design for the human race, viz., that man should take part in his own development by a series of moral choices whereby he would transfigure the natural into the spiritual; but sin entered and there came an hiatus, a break, and man’s development is not now based on the rational progression God designed, but on the Redemption, which deals with the tragedy caused by sin. No man can get at God as Jesus Christ presents Him by philosophy. The philosopher has vision, so has the poet, but neither of them has any memory; the preacher of the Gospel has vision and memory; he realises there is a gap between God and man, and knows that the only way that gap can be bridged is by Jesus Christ making the Divine and the human one. The goal of human life is to be one with God, and in Jesus Christ we see what that oneness means.

	In spiritual construction after the war the emphasis must be laid on what the preacher proclaims, not on what the philosopher reasons about. The great message of the Incarnation is that there the Divine and the human became one, and Jesus Christ’s claim is that He can manifest His own life in any man if he will co-operate with Him. If I am going to nourish the pure Divine in my human life I must first of all let God deal drastically with sin; by my own willing agreement I must let Him put His axe to the root of sin, and then when His life has come into me, I must obey it. Do I as a preacher of the Gospel really believe the Gospel I preach? The test is in the soul of the preacher himself, in the one who says he believes the Gospel. For instance, do I believe that that man who did me a cruel wrong, that man who thwarted me, can be presented “perfect in Christ Jesus”?

	We are rarely taught to think along these lines. Thinking is not of first importance, but it is of mighty importance secondarily. The man who prefers to be lazy in his spiritual life may do well enough, but it is the man who has thought on the basis of things who is able to give intelligent help to those who are up against it. Men have been hit during the war and few of us have been able to help them, we are inarticulate, we don’t know how to put things because we have not thought about them. “My people doth not consider,” says God, they do not think. We are not called on to preach a philosophy of thought, which is the tendency nowadays—but to preach “Jesus Christ, and Him crucified,” because that preaching enables God to create His miracles in human lives. If I prefer to preach my philosophy I prevent God creating His miracles, but when I am simple enough to preach the Cross, God performs His miracles every time.

	
Spiritual Construction—III

	Do It!

	John 13:13–18

	We have to recognise that we are one half mechanical and one half mysterious; to live in either domain and ignore the other is to be a fool or a fanatic. The great supernatural work of God’s grace is in the incalculable part of our nature; we have to work out in the mechanical realm what God works in in the mysterious realm. People accept creeds, but they will not accept the holy standards of Jesus Christ’s teaching. To build on the fundamental work of God’s grace and ignore the fact that we have to work it out in a mechanical life produces humbugs, those who make a divorce between the mysterious life and the practical life. In John 13 the mysterious and the mechanical are closely welded together.

	1. The Lordship of Jesus

	Ye call Me Master and Lord: and ye say well; for so I am. If I then, your Lord and the Master, have washed your feet, ye also ought to wash one another’s feet. (John 13:14)

	Verse 13 refers to the spiritual mastery of Jesus over His disciples; Verse 14 states how that mastery is to be expressed in the mechanical life. You can’t wash anybody’s feet mysteriously; it is a purely mechanical, matter-of-fact job; you can’t do it by giving him devotional books or by praying for him; you can only, wash anybody’s feet by doing something mechanical. Our Lord did not tell the disciples how they were to do it: He simply says—“Do it.” He is not questioning whether or not they can do it; He is saying that they must do what the mastery of His ruling shows them they should do. Our bodily habits are purely mechanical, and the revolution caused in individual lives by our Lord’s salvation is that He enables us to do what He commands us to do, if we will but practise the doing. Habits are built up, not by theory, but by practice. The one great problem in spiritual life is whether we are going to put God’s grace into practice. God won’t do the mechanical; He created us to do that; but we can only do it while we draw on the mysterious realm of His divine grace. “If ye love Me, ye will keep My commandments” (rv). We have to remember that there is a domain of our life that is handed over to mechanism; God will not work it for us, but if we obey His Spirit we shall find we can make this mechanism work out God’s will exactly. Beware of any spiritual emotion that you do not work out mechanically; whenever in devotion before God His Spirit gives a clear indication of what He wants you to do, do it.

	The way to examine whether we are doing what Jesus Christ wants us to do is to look at the habits of our life in three domains—physical, emotional, and intellectual. The best scrutiny we can give ourselves is along this line: Are my bodily habits chaste? is my emotional nature inordinate? is my intellectual life insubordinate? When we begin to work out what God has worked in, we are faced with the problem that this physical body, this mechanism, has been used by habit to obeying another rule called sin; when Jesus Christ delivers us from that rule, He does not give us a new body, He gives us power to break and then re-mould every habit formed while we were under the dominion of sin. Much of the misery in our Christian life comes not because the devil tackles us, but because we have never understood the simple laws of our make-up. We have to treat the body as the servant of Jesus Christ: when the body says “Sit,” and He says “Go,” go! When the body says “Eat,” and He says “Fast,” fast! When the body says “Yawn,” and He says “Pray,” pray!

	Education is for the purpose of behaviour, and habits are the stuff out of which behaviour is formed. The difference between an educated and an uneducated person lies just here—when an educated person is put into new circumstances, he always knows how to behave because his mind is stored with examples of right behaviour. When an uneducated person comes into a new situation he does not know what to do and behaves in an ignorant manner. Spiritual education and habit go together in this connection, that I learn to make my body act quickly along the line of education the Holy Spirit has given me, then when I find myself in new circumstances I shall not be helpless because I have educated myself according to the laws of God’s grace.

	2. The Example of Jesus

	For I have given you an example, that ye should do as I have done to you. (John 13:15)

	Jesus did not tell the disciples to imitate Him in washing one another’s feet; the one thing He condemned was imitation before the life was there. For instance, when He set before them a little child and said “Except ye … become as little children,”† He did not mean they were to act like babies; He was telling them to be as simple and artless in their relationship to God as a child is in relation to his father. If we try to imitate Jesus Christ we produce a mechanical exhibition of what we are ourselves, the life is not there, we are spiritual frauds, and everybody knows it. But our Lord’s teaching is clear—“If I am your Lord and Master, it means you have received My Spirit, then you will do what I do,” and our habits are copies of the true indwelling Spirit of Jesus.

	The disciples had not always been in the relation of disciples to Jesus, but now they are His disciples and as such He says to them, “do as I have done to you.”When you see a thing should be done, the command of Jesus is always—Do it. Beware of saying, “I must go and tell Mrs. So-and-so to do that, she is just suited for it”; it is for you to do. There must be a mechanical outlet for spiritual inspiration. You must do what you see, or become blind in that particular.

	In order to obey our Lord we must accumulate all possible circumstances to reinforce the right motive. It is easy to sit in a drawing-room and think about the terrible condition of things in the world, and pray and sentimentalise over it to further orders;20 but Jesus says, “I have given you an example, that you should go and do to others what I have done to you.” If all Jesus Christ had done was to have sat before His Father’s throne and prayed for us, we would have been exonerated for leaving things undone, but He has given us an example to follow. Never allow that your circumstances exonerate you from obeying any of the commands of Jesus. The lessons which have to be repeated are those we have not bothered our heads to learn.

	3. The Warning of Jesus

	I speak not of you all: I know whom I have chosen: but that the scripture may be fulfilled, He that eateth My bread lifted up his heel against Me. (John 13:18 rv)

	Any one of us can lift our “heel,” our mechanical life, against Jesus Christ’s dominion, and while eating His bread play the traitor to Him in private. No one preaches more earnestly, talks more earnestly, than we do, we are absolutely sincere, but we are not real because we have never acted when the opportunity occurred along the line Jesus Christ wants us to. The thing the world is sick of to-day is sincerity that is not real.

	So much depends on a simple understanding of the mechanical laws of our nature. The only One who knows the mysterious, unfathomable depths of our personality is God; we have to deal with the practical part, and see that we have faith in God with regard to the mysterious part while we obey Him in the practical domain. Jesus Christ lived the only sane life that ever was lived. In His life the mysterious and the mechanical were wrought into one wonderful unique Personality, and it is His life that is to be “manifested in our mortal flesh” (rv).

	“Now is the day of salvation,” and to do it now is the “thank you” of our acceptance of that salvation.

	April 9, 1917—Zeitoun YMCA Huts, Egypt21

	
The Fundamental Offence

	And apart from shedding of blood there is no remission. Hebrews 9:22

	1. Christ is the Blood of God

	•      The cross is the blood of Christ (1 John 2:2)

	When we speak of the blood of Christ we mean that what He did drew upon what was the very citadel of His personality and involved His total self.

	2. Sin is the Blood of Satan

	•      Self-realisation is the blood of sin (1 John 3:8)

	What in us harrows the heart, in Him harrowed Hell. He revolutionises the eternal foundations of our moral world.

	3. Sanctification Is the Blood of the Saint

	•      Repentance is the blood of sanctification (1 John 1:7)

	The sinner could only be saved by something that damned his sin.

	Dr. P. T. Forsyth22

	1. Christ Is the Blood of God

	And He is the propitiation for our sins; and not for ours only, but also for the whole world. (1 John 2:2 rv)

	The expression “the blood of Christ” means not only that Christ shed His blood, but that He poured out His very life before God. In the Old Testament the idea of sacrifice is that the blood, which is the life (see Genesis 4:4), is poured out to God, its Giver. When Jesus Christ shed His blood on the Cross it was not the blood of a martyr, or the blood of one man for another; it was the life of God poured out to redeem the world. It is easy to be thrilled by the sacrifices men make: it takes the Spirit of Almighty God to get us even interested in the cost of our redemption to God. There is a good deal of talk to-day to the effect that the men who sacrifice their lives are thereby redeemed. It is said in an earnest mood, but it reveals a total lack of understanding of the Cross, which is not the cross of a man, but the Cross of God, i.e., the offering of God for the purpose of bringing back the human race into fellowship with Himself. Either the Cross is the only way there is of explaining God, the only way of explaining Jesus Christ, and of explaining the human race, or there is nothing in it at all. If the human race apart from the Cross is all right, then the Redemption was a useless waste.

	Our Lord did not sacrifice Himself for a cause: He poured out His life for a purpose in the Mind of God. We will sacrifice ourselves to further orders23 for another part of ourselves, but the meaning of Jesus Christ’s passion is that He poured out His total Self. The Cross is the expression of the very heart of God, and when my eyes are opened I see that Jesus Christ has made the basis of life Redemptive, and it cost Him everything to do it. The death of Christ was not the death of a martyr, it was God manifesting Himself in the heart of the human race when the human race was saying, “Crucify Him.”

	The Christian revelation is not that Jesus Christ stands to us as the Representative of God, but that He is God. If He is not, then we have no God. “… God was in Christ, reconciling the world unto Himself.” We do not worship an austere, remote God, He is here in the thick of it. The Cross is a Reality, not a symbol—at the wall of the world stands God with His arms outstretched. There is nothing more certain in Time or Eternity than what Jesus Christ did on the Cross: He switched the whole human race back into right relationship to God and made the basis of human life Redemptive, consequently any member of the human race can get into touch with God now. It means not simply that men are saved from hell and put right for heaven, but that they are freed from the wrong disposition and can have imparted to them the very disposition of the Son of God, viz., Holy Spirit. The dangerous tendency of to-day is not so much the anti-religious tendency as the pietistic tendency, that by prayer and consecration, by giving up things and devoting ourselves to God, He will recognise us. We can never get to God in that way; we can get to God instanter irrespective of what we are on the basis of the Redemption. On that basis I can be forgiven, and through the forgiveness I can be turned into another man.

	2. Sin Is the Blood of Satan

	For this purpose the Son of God was manifested, that He might destroy the works of the devil. (1 John 3:8)

	The Bible makes a distinction between the devil and Satan, only occasionally are the terms used synonymously, e.g., Revelation 20:2. The devil is the antagonist of God: Satan is the result of a relationship set up between man and the devil. God took on Himself the responsibility of having created the being who became the devil and the being who became the sinner, and the proof that He did so is the Cross. God never lays the sin of the human race on anyone saving Himself; the revelation is not that God punished Jesus Christ for our sins, but that “Him who knew no sin He made to be sin on our behalf.…” (rv). The relationship set up between Adam and the devil was self-realisation, not immorality and vice, but, my claim to my right to myself, whether it is manifested in clean living or unclean living is a matter of indifference; sin is the fundamental relationship underneath. Sin is not wrong doing, it is wrong being, independence of God; God has undertaken the responsibility for its removal on the ground of the Redemption. The condemnation is not that a man is born with an heredity of sin; a man begins to get the seal of condemnation when he sees the Light and prefers the darkness (see John 3:19).

	The great miracle of the Redemption is that I can receive an absolutely new heredity, viz., Holy Spirit; and when that heredity begins to work out in me, I manifest in my mortal flesh the disposition of the Son of God. The result of the Redemption in my life must be that I justify God in forgiving me. I can “mouth” my salvation, I can thank God for it, but if I do not produce “goods up to sample” my religious life is a travesty. Always beware of the presentation of Redemption which produces a dangerous state of priggishness in moral life—that I can receive forgiveness and yet go on being bad; if I do, God is not justified in forgiving me. “If you are justified by faith, show it by your works,” says the Apostle James (see James 2:14–24); in what way are you different in your life? does the reality of the Redemption at work in you justify God in having forgiven you? A man has to clear the conscience of God in forgiving him. Present-day evangelism is inclined to go much more strongly on the line of the “passion for souls” than “the passion for sanctification”; everyone has gone a-slumming to save the lost; it suits our religious passion to help the men and women who are down and out. Saving souls is God’s work, man’s work is discipling those souls (see Matthew 28:18–20). When Jesus Christ faced men with all the forces of evil born in them and men who were cleanliving and moral and upright, He did not look at the immorality of the one or the morality of the other, He looked at something we do not see—self-realisation. If my religion is based on my right to myself, that spells “Satan” in my soul; I may be right-living, but I am anti-God. “If you are going to be My disciple,” Jesus says, “you must give up your right to yourself.” Jesus Christ came to do what I could not do, viz., alter my heredity, and the point for me is, am I going to let Him do it? “And apart from shedding of blood there is no remission” (rv). God redeemed the world by shedding His blood, by putting the whole passion of the Godhead into it. He did not become interested and put one arm in to help the human race up, He went into the Redemption absolutely, there was nothing of Himself left out. Am I willing to put my whole self into becoming His? or am I one of those who accept His salvation, but thoroughly object to giving up my right to myself to Him? Unless I am willing to shed my blood for Him my Christianity is not worth anything. The trouble is that we have never come to the realisation of what sin is, we confound it with sins. Sin has to be cleansed, sins must be forgiven; the Redemption of Jesus Christ deals with sin. Do I agree with God’s judgment on sin and self-realisation on the Cross? If so, I see where that judgment hits me and I agree that God is right. Self-realisation and God cannot live together. In the history of the human race when God appeared in the Person of Jesus Christ, they crucified Him. When I am born from above I realise that if I am going to obey the Holy Spirit I must enter into identification with Jesus Christ, otherwise I will kill the life of God in me. If I agree with God’s judgment on self-realisation, then the salvation of Jesus Christ will be manifested in me. It is a moral decision. There is no shirking the point and saying, “Oh, I’m not so bad as other people”; it is a question of agreeing with God’s verdict on sin. Will I go through the condemnation now? If I will, there is no more condemnation for me, the salvation of Jesus Christ is made actual.

	3. Sanctification Is the Blood of the Saint

	But if we walk in the light, as He is in the light, … the blood [the essential life] of Jesus Christ His Son cleanseth us from all sin. (1 John 1:7)

	The one condition is that we walk in the light as God is in the light. God does not give a man a clean thing to look after, He puts a life within him that keeps him clean as long as he walks in the light—a superabounding life, “a well of water springing up into everlasting life.”

	Repentance is the blood of sanctification, the exhibition of a real gift of God; not only am I sorry for my sin, that is human, but in the sorrow for sin God slips in something else—the power never to do the thing again. Many a man is kept away from Jesus Christ by a sense of honour—“I don’t deny what you say, that God is able to save, but it can’t mean me—if you only knew me! the mistakes I have made, the wrong things I have done, the blundering things; I would be a perfect disgrace to Him.” There are more men in that attitude than is commonly supposed; but when a man realises what Jesus Christ undertakes to do—not tell him to do his best, but to surrender to Him and He will put into him the power to do right, he is emancipated right away.

	YMCA Hut, Zeitoun, Egypt,24 April 10, 1917

	
Is Christianity Worthy of God?

	2 Corinthians 5:18–21

	The Redemption is God’s battle unto death with sin.

	Dr. Forsyth25

	There is a presentation of Christianity which is sentimental and weak and unworthy of God; the Christianity of the New Testament is something “angels desire to look into.” God has paid the price of redeeming a race that had become degenerate; He is not going to redeem it, He has redeemed it. The Gospel is just that—good news about God, that He has redeemed the human race. “God was in Christ, reconciling the world unto Himself.…” Is the Gospel, as it is popularly presented, good news about God, or is it a misrepresentation of God? It is not good news about God unless it presents the revelation that God has put the basis of human life on Redemption. The Redemption means a great deal more than my personal salvation and yours, that is a mere outcome; pseudo-evangelism is apt to make it the great thing. The great thing according to the New Testament is not that the Redemption touches me, but that it avails for the whole human race. The Cross is not the cross of a martyr: it is the mirror of the nature of God focused in one point of history. If I want to know what God is like, I see it in the Cross. Jesus Christ is not Someone who leads me to God: either He is God, or I have none.

	1. Christ’s Cross the Conscience of the Human Race

	How much more shall the blood of Christ, who through the eternal Spirit offered Himself without blemish unto God, cleanse your conscience from dead works to serve the living God? (Hebrews 9:14 rv)

	If we do not take as much pains that our conscience is true, the pains we take to be true to our conscience is wasted.

	Dr. Forsyth

	Christianity is not consistency to conscience or to convictions; Christianity is being true to Jesus Christ. Over and over again a man’s personal relationship to Jesus Christ gets into his convictions and splits them, like new wine put into old wine-skins, and if he sticks to his convictions before long he will become anti-Christ. The standard for my conscience and for the conscience of the whole human race is the Cross, and if I do not take care to rectify my individual conscience by the Cross I become “persnickety” and end in criticising God. The standard for the Christian is never—Is this thing right or wrong? but, is it related to the blood and passion and agony of the Cross of Christ? does it identify itself with the death of self-realisation?

	Wherever Christianity has ceased to be vigorous it is because it has become Christian ethics instead of the Christian evangel. People will listen more readily to an exposition of the Sermon on the Mount than they will to the meaning of the Cross; but they forget that to preach the Sermon on the Mount apart from the Cross is to preach an impossibility. What is the good of telling me to love my enemies—and that “Blessed are the pure in heart”? You may talk like that to further orders,26 but it does not amount to anything. Jesus Christ did not come to teach men to be or do any of these things: He did not come primarily to teach, He came to make a man the possessor of His own disposition, the disposition portrayed in the Sermon on the Mount.

	The conscience of the race, i.e., the standard whereby men are judged, is the Cross. I do not make my own conscience the standard, or the Sermon on the Mount the standard; the Cross of Christ, not His teaching, is the central thing, and what God condemns in the Cross is His standard for me. My conscience may be a competitor against Jesus Christ; I may be conscientious to the backbone, as Saul of Tarsus was, and be anti-Christ. (“I verily thought with myself, that I ought to do many things contrary to the name of Jesus of Nazareth.” Acts 26:9). The conscientious objector takes as his standard, not the Cross—which is a cruel thing, a thing which sheds blood and blasts life—but the teachings of Jesus, which have no meaning apart from His Cross, consequently he is in danger of becoming a bloodless kind of individual. Immediately you come face to face with realities there has to be war to the death. It is absurd to call Christianity a system of non-resistance; the great doctrine of Christianity is resistance “unto blood” against sin. If a man does not resist physically it is only in order that he may resist all the more morally; where moral resistance does not tell, then physical resistance must. Take Our Lord Himself, we read that He went into the Temple and cast out them that sold and bought, overthrew the tables of the money-changers, and in a voice of thunder ordered the whole crowd out. Is He the “meek and mild and gentle Jesus” there? Up to the time of the war we had a Christianity that had lost the element of fight, the element of grit and judgment; the war has brought back these elements. There is something appalling about human life, and if we make our own private conscience the standard and remain in the offing on the conscientious line, we shall come under the curse of Meroz who “came not to the help of the Lord … against the mighty.” My aim is not to be the saving of my own soul, getting myself put right for heaven, but battling to the death for what the Cross of Christ stands for. The great thing is not the teaching of Jesus, but what He came to do for the human race, viz., to make the way back to God. It cost Him His life to do it, and the writer to the Hebrews says, “Consider Him … lest ye be wearied and faint in your minds. Ye have not yet resisted unto blood, striving against sin.” Have I got the iron of the Cross of Christ into my conscience, or am I a weak sentimentalist, kind and generous, but with nothing of the nature of the Cross in me? Is there anything in me that would go to the death for Jesus Christ’s sake, or do I easily knuckle under because I base all on the teachings of Jesus instead of on His Cross? Conscientiousness is an ingredient in human nature, but the first and foremost relationship in Christianity is the sovereign preference for Jesus Christ.

	2. Christ’s Cross the Consecration of the Human Race

	For what the law could not do, in that it was weak through the flesh, God sending His own Son in the likeness of sinful flesh, and for sin, condemned sin in the flesh. (Romans 8:3)

	The process and progress of the Kingdom of God in history only unfolds this final achievement of His universal person.

	Dr. Forsyth

	The Cross of Christ consecrated the human race to God, and the human race cannot be run with success on any other line—we are certain it can. It cannot be run on imperial lines or democratic lines, it can only be run on the lines on which Jesus Christ consecrated it.

	Where it touches my individual life is that in the Cross God “condemned sin in the flesh,” not sins. Sins I look after; sin God looks after. The Redemption deals with sin. When the disposition of sin rules in my body it takes my organs and uses them for lust. Lust means, I will satisfy myself; whether I satisfy myself on a high or a low level makes no difference, the principle is the same. It is the exercise of my claim to my right to myself, and that has to go; in the final wind-up of the human race there won’t be a strand of it left. Where we blunder is in confounding regeneration with the Redemption; the experience of regeneration is rare, the majority of men don’t come anywhere near it, but that does not alter the fact of the Redemption. The meaning of regeneration is that in my actual life I become of some account to Jesus Christ, I become His disciple, and recognise that my body is the temple of the Holy Ghost. We say we can do what we like with our bodies, we cannot. If I try to satisfy any appetite on the basis of my right to myself, it means there is a spirit of antagonism to Jesus Christ at work in me; if I recognise that my body is the temple of the Holy Ghost, it is a sign that my life is based on the Cross.

	3. Christ’s Cross the Concentration of the Human Race

	Knowing this, that our old man is crucified with Him, that the body of sin might be destroyed. (Romans 6:6††)

	Mankind’s acquirement of its soul is Christ’s moral and bloody victory worked into detail; His justice made to triumph and sin made to yield its opposite.

	Dr. Forsyth

	There are two Mystical Bodies, the Body of Christ and the body of sin, both are outside me. The disposition of sin inside me, called the “old man,”†† connects me with the body of sin; when I am born from above I have the disposition of holiness imparted to me, and this connects me with the Body of Christ and I go to the death of the “old man”†† and in this way the body of sin is going to be destroyed. Sanctification is not a question of being delivered from hell, but of identifying myself with the death of Christ. Am I based in the moral centre of my life on the Cross of Christ? have I ever been moved for one second by the Cross? Those of us who are Christians ought to give a great deal more time to thinking on the fundamentals of our religion. Take it in your actual life, if you are not delivered from any particular element of sin, the reason is either you don’t believe God can deliver you or you don’t want Him to. Immediately you want Him to deliver you, the power of God is yours and it is done, not presently, but now, and the manifestation is wonderful. Let a man give up the right to himself to Jesus Christ, and the efficacy of His Redemption works out instanter.

	
The Ethics of Enthusiasm

	Ephesians 5

	Enthusiasm means, to use the phrase of a German mystic, “intoxicated with God”; the word has come down in the world and popularly means anything that enthuses. Christianity takes all the emotions, all the dangerous elements of human nature, the things which lead us astray, all feelings and excitabilities, and makes them into one great power for God. Other religions either cut out dangerous emotions altogether or base too much on them. The tendency is in us all to say, “You must not trust in feelings”; perfectly true, but if your religion is without feeling, there is nothing in it. If you are living a life right with God, you will have feeling, most emphatically so, but you will never run the risk of basing your faith on feelings. The Christian is one who bases his whole confidence in God and His work of grace, then the emotions become the beautiful ornament of the life, not the source of it.

	1. The Excitable Course of Personal Energy (Ephesians 5:1–13)

	Anything that awakens the strong emotions of a man will alter his mental outlook, e.g., the incoming of the Holy Spirit breaks every habit and every arranged set of ideas he has, and if he will obey the Spirit, he can re-make himself according to God’s plan.

	(a) The Drift of Ideas

	If a man is unexcited his ideas are dull, he drifts impersonally; but let the excitement of anger, or of love, or hate, or jealousy come in, or let the Holy Spirit come in, and the drift stops and his whole mind is concentrated at once along one line. Human nature, if it is healthy, demands excitement, and if it does not obtain its thrilling excitement in the right way, it will take it in the wrong. That is a law of human nature which the Spirit of God does not contradict, but exalts. Every false religion and false order of culture tries to make out that we ought to be absolutely unmoved—the passionlessness of exhaustion; but a healthy, full-orbed life is continually seeking excitement. God never makes us bloodless stoics, He makes us passionate saints. The word used of Jesus Christ has in it the very essence of Christianity—our Lord’s “passion”; you could never speak of His passionlessness, the one characteristic of our Lord’s life was its condensed intensity.

	(b) The Direction of Ideas

	Obedience to the Holy Spirit will mean that we have power to direct our ideas. It is astonishing how we sit down under the dominance of an idea, whether a right or wrong idea, and saints have sat down under this idea more than any other, that they cannot help thoughts of evil. Thank God that’s a lie, we can. If you have never realised this before, put it to the test and ask yourself why the Spirit of God through the apostle Paul should say, “… bringing every thought into captivity to the obedience of Christ” (rv) if we cannot do it? Never sit down under ideas that have no part or lot in God’s Book; trace the idea to its foundation and see where it comes from. The Bible makes it plain that we can help thoughts of evil; it is Satan’s interest to make us think we cannot. God grant the devil may be kept off the brains of the saints!

	(c) The Divine Inhibition of Ideas

	The Holy Spirit not only instructs us, but as we obey Him He inhibits our ideas. Those of you who have been a while in grace, examine yourselves and you will be astonished to find how much has been shed off your life, like autumn leaves. Ideas you never imagined you could get rid of have gone completely because God’s Spirit has been definitely selecting out of your mind the ideas He can use, and as you obey Him and keep on that line the other ideas die out. It is only done by obedience, not by impulses, but by keeping at it.

	2. The Emotional Centre of Personal Energy (Ephesians 5:14–20)

	(a) The Scarcity of Emotions

	Awake, thou that sleepest, and arise from the dead. (Ephesians 5:14)

	The Bible reveals that apart from the Spirit of God men have no moving emotion towards God, they are described as “dead”; the preaching of the Gospel, the reading of the Word of God, has no answering emotion. Religious enterprise that has not learned to rely on the Holy Spirit makes everything depend on the human intellect—“God has said so-and-so, now believe it and it will be all right,” but it won’t. The basis of Jesus Christ’s religion is the acceptance of a new Spirit, not a new creed, and the first thing the Holy Spirit does is to awaken us out of sleep. We have to learn to rely on the Holy Spirit because He alone gives the Word of God life. All our efforts to pump up faith in the Word of God is without quickening, without illumination. You reason to yourself and say, “Now God says this and I am going to believe it,” and you believe it, and re-believe it, and re-re-believe it, and nothing happens, simply because the vital power that makes the words living is not there. The Spirit of God always comes in surprising ways—“The wind bloweth where it listeth, … so is every one that is born of the Spirit.” No creed or school of thought or experience can monopolise the Spirit of God. The great snare of some aspects of presenting the Gospel is that everything is put in the head, everything must be rational and logical, no room is left for the great power of life which shows itself in surprising ways. In natural life people without any emotions are undesirable to have as friends, and a Christian life that is without the continual recurrence of Divine emotion is suffering from spiritual sleeping-sickness.

	(b) The Successive Emotions

	See then that ye walk circumspectly. (Ephesians 5:15)

	Emotions in nature and in grace succeed one another very rapidly and need a strong controlling power. In natural life people who have successive emotions are in danger of becoming sentimentalists; in spiritual life successive emotions lead to being driven about by every wind of doctrine that savours of piety. A sentimentalist is one who likes to live in a great swim of emotions, but he is unfit to meet the facts of life, and when real trouble comes his way he tries to hide himself away from it and becomes intensely selfish. The anxiety lest you should suffer—“It is such a distress to me to see you in pain”—is really anxiety lest he should suffer. In spiritual life successive emotions are more dangerous. If you are without the control of the Spirit of God, devotional emotion and religious excitement always end in sensuality. Emotions that stir feelings must act themselves out, whether rightly or wrongly will depend on the person. If you feel remarkably generous, then be generous at once, act it out; if you don’t, it will react and make you mean.27 If you have a time of real devotion before God and see what God wants you to do and you do not work it out in your practical life, it will react in secret immorality. That is not an exceptional law, it is an eternal law, and I wish it could be blazed in letters of fire into the mind of every Christian. Very often you will find that God paralyses your emotional nature and allows you to feel nothing; it is a sure sign that He is guiding, because your life has been too full of emotions you have not been working out.

	(c) The Sovereign Emotions

	… be filled with the Spirit. (Ephesians 5:18)

	The sovereign emotions are guided and controlled by love, but bear in mind that love in its highest moral meaning is the preference of one person for another person. A Christian’s love is personal passionate devotion to Jesus Christ, and he learns to grip on the threshold of his mind as in a vice every sentiment awakened by wrong emotions. God holds the saints responsible for emotions they have not got and ought to have as well as for the emotions they have allowed which they ought not to have allowed. If we indulge in inordinate affection, anger, anxiety, God holds us responsible; but He also insists that we have to be passionately filled with the right emotions. The emotional life of a Christian is to be measured by the exalted energy exhibited in the life of our Lord. The language applied to the presence of the Holy Spirit in the saint is descriptive of the energy of emotion that keeps the inner and outer life like our Lord’s own life. We must find out for ourselves the particular “psalms and hymns and spiritual songs” (Ephesians 5:19) which will keep our emotional life right with God, and we shall find that the Holy Spirit insists on intellectual fasting as well as on intellectual control. The apostle Paul continually urges the saints to stir up their minds; we have no right to be stagnant and dull. If we have no emotional life, then we have disobeyed God. “Be filled with the Spirit”; it is as impossible to be filled with the Spirit and be free from emotion as it is for a man to be filled with wine and not show it. The reason some of us are so amazingly dull and get sleeping-sickness is that we have never once thought of paying attention to the stirring up the Spirit of God gives the mind and our emotional nature. How many of us are terrified out of our wits lest we should be emotional! Jesus Christ demands the whole nature, and He demands that part of our nature the devil uses most, viz., the emotional part. We have to get the right bed-rock for our nature, the life of Jesus Christ, and then glean the things which awaken our emotions, and see that those emotions are expressed in ways like the character of our Lord.

	3. The Expansive Character of Personal Energy (Ephesians 5:21–33)

	(a) Transformation of Self-hood

	submitting yourselves one to another in the fear of God. (Ephesians 5:21)

	When the Holy Spirit first comes into us He seems to put us into a prison house; then He opens our eyes and causes us to expand in the realisation that “all things are yours,” from the tiniest flower that blooms to God on His throne. When we have learnt the secret that God Himself is the Source of our life, then He can trust us with the expansion of our nature. Every expansion of our nature transforms self-hood into unselfishness. It is not peculiar to Christians, it is true of human nature apart altogether from the grace of God. Inspiration, either true or false, unites the personality, makes a man feel at one with himself and with everyone else, and he is unselfish as long as the inspiration lasts. Paul says, “Don’t be drunk with wine,” which is the counterfeit of the true transformation, “but be filled with the Spirit,” and all self-interested considerations are transformed at once, you will think only, without trying to, of the good of others and of the glory of God. Be careful what you allow to unite you and make you feel unselfish; the only power we must allow as Christians is the Holy Spirit who will so transform us that it will be easy to submit one to another in the fear of God.

	(b) Transfiguration of Self-hood

	Wives, submit yourselves unto your own husbands, as unto the Lord. (Ephesians 5:22)

	With a sudden abruptness Paul mentions the closest practical relationships in life, and immediately it becomes clear why he does so. If the expansive character of the Holy Spirit is at work in us as saints, it will transfigure the life in all these relationships. The Holy Spirit keeps us on the line of the transfiguration of self-hood and the thought of good to ourselves never enters in, unless it is introduced by someone else.

	(c) Tenderness of Sainthood

	The characteristic of the expansive power of the Holy Ghost in a saint appears in a tenderness just like Jesus Christ’s—“… even as Christ also loved the church, and gave Himself for it” (Ephesians 5:25). These characteristics never come by impulse. Impulse is the impertinence of human nature keeping on tiptoe to try and look as big as God. The Holy Spirit always checks impulse, and the saint learns through humiliation to bring it to heel. Watch how Jesus Christ not only checked, but rebuked impulse in the disciples. The vagaries of modern spiritual life come in because our impulses are insubordinate—“No, I won’t submit, I have illumination.” The Holy Spirit never works like that. Be “being filled with the Spirit,” and as we walk in the light the life of God is worked out moment by moment—a life of glorious discipline and steady obedience.

	
Personality—I

	Personality is the perplexing fact of my self which is continually changing and yet remains the same. Personality is an enigma; its only answer is God. Never confound personality with consciousness; all that can be dealt with psychologically is consciousness, but a man’s salvation is not limited to his consciousness.

	1. The Disposition of Darkness

	The natural man receiveth not the things of the Spirit of God: for they are foolishness unto him. (1 Corinthians 2:14)

	The word “disposition” is used here in the sense of the mainspring that moves me. Apart from a knowledge of Jesus Christ, and apart from being crumpled up by conviction of sin, men have a disposition which keeps them perfectly happy and peaceful. The natural man is not in distress, not conscious of any disharmony in himself; he is not “in trouble as other men,” and is quite content with being once-born; the things Jesus Christ stands for have no meaning for the natural man. The Bible refers to this disposition as one of darkness—“… being darkened in their understanding” (Ephesians 4:18 rv). We preach to men as if they were conscious of being dying sinners, they are not, they are having a good time, and all our talk about the need to be born again is from a domain they know nothing about; because some men try to drown unhappiness in worldly pleasures it does not follow all are like that. There is nothing attractive about the Gospel to the natural man; the only man who finds the Gospel attractive is the man who is convicted of sin. Conviction of sin and being guilty of sins are not the same thing. Conviction of sin is produced by the incoming of the Holy Spirit because conscience is promptly made to look at God’s demands and the whole nature cries out, in some form or other. “What must I do to be saved?”

	For a man to be undisturbed and in unity with himself is a good condition, not a bad one, because a united personality means freedom from self-consciousness; but if his peace is without any consideration of Jesus Christ it is simply the outcome of this disposition of darkness which keeps men alienated from the life of God. When Jesus Christ comes in He upsets this false unity; He comes not as a Comforter, but as a thorough Disturber. “If I had not come …, they had not had sin”—then why did He come? If I was peaceful and happy, living a clean upright life, why should Jesus Christ come with a standard of holiness I never dreamt of? Simply because that peace was the peace of death, a peace altogether apart from God. The coming of Jesus Christ to the natural man means the destruction of all peace that is not based on a personal relationship to Himself.

	2. The Disposition Divided

	For we know that the law is spiritual: but I am carnal, sold under sin. For that which I do I allow not: for what I would, that do I not; but what I hate, that do I. (Romans 7:14–15)

	Romans 7 is the classic for all time of the conflict a man experiences whose mind is awakened by the incoming of the light of God. Never say “We must get out of the 7th of Romans,” some of us will never get into it; if we did, we would be in hell in two minutes. The 7th of Romans represents the profound conflict which goes on in the consciousness of a man without the Spirit of God, facing the demands of God. Only to one in a thousand can God lift the veil to show what the 7th of Romans means. It is the presentation by a man who stands now as a saint, looking back on the terrific conflict produced by his conscience having been awakened to the law of God, but with no power to do what his mind assigns he should. A lot of tawdry stuff has been written on this chapter simply because Christians so misunderstand what conviction of sin really is. Conviction of sin such as the apostle Paul is describing does not come when a man is born again, nor even when he is sanctified, but long after, and then only to a few. It came to Paul as an apostle and saint, and he could diagnose sin as no other. Knowledge of what sin is is in inverse ratio to its presence; only as sin goes do you realise what it is; when it is present you do not realise what it is because the nature of sin is that it destroys the capacity to know you sin.

	The problem in practical experience is not to know what is right, but to do it. My natural spirit may know there are a great many things I ought to do, but I never can do what I know I should until I receive the Life which is life indeed, viz., Holy Spirit. “For the good that I would I do not: but the evil which I would not, that I do” (Romans 7:19). That is the picture of a man conscious of a dislocation within himself. “O wretched man that I am! who shall deliver me from the body of this death?”The consciousness of a personality at this stage is that of a house divided against itself; it is the stage technically known as conviction of sin. “For I was alive without the law once”—at peace till I saw what Jesus Christ was driving at, “but when the commandment came, sin revived, and I died” (Romans 7:9). “If all God can do for me is to destroy the unity I once had, make me a divided personality, give me light that makes me morally insane with longing to do what I cannot do, I would rather be without His salvation, rather remain happy and peaceful without Him.” But if this experience is only a stage towards a life of union with God, it is a different matter.

	3. The Disposition Divorced

	For the flesh lusteth against the Spirit, and the Spirit against the flesh: and these are contrary the one to the other: so that ye cannot do the things that ye would. (Galatians 5:17)

	After being born again a man experiences peace, but it is a militant peace, a peace maintained at the point of war.

	The wrong disposition is no longer in the ascendant, but it is there, and the man knows it is. He is conscious of an alternating experience, sometimes he is in ecstasy, sometimes in the dumps; there is no stability, no real spiritual triumph. To take this as the experience of full salvation is to prove God not justified in the Atonement.

	“For the flesh lusteth against the Spirit, and the Spirit against the flesh.” The Spirit of God entering into a man wars against “the flesh,” not flesh and blood, but the disposition of sin. Paul calls the product of this friction between the Spirit and the flesh, “carnality.” A worldly man has no carnality; he is not conscious of any conflict between the Spirit and his flesh; when he is born again the conflict begins, and there is a disclosure of the carnal mind, which is “enmity against God.” No man knows he has that enemy on the inside until he receives the Holy Spirit.

	The carnal mind is not something which has to be removed: it either is, or is not. Immediately you agree to the dethronement of the disposition which lusts against the Spirit, the carnal mind is not. The flesh and the Spirit are daggers drawn, so to speak, and I have to decide which shall rule. If I am going to decide for the Spirit, I will crucify the flesh; God cannot do it, I must do it myself. To “crucify” means to put to death, not counteract, not sit on, not whitewash, but kill. If I do not put to death the things in me which are not of God, they will put to death the things that are of God. To belong to Christ means I have deliberately chosen to depose the disposition of the flesh and be identified with Christ—“Yes, I agree with the Spirit, and go to the death of the old disposition; I agree with God’s condemnation in the Cross of self-interest and self-realisation, though these things have been dearer to me than life.” Jesus Christ is merciless to self-realisation, to self-indulgence, pride, unchastity, to everything that has to do with the disposition you did not know you had till you met Him. The Redemption does not tinker with the externals of a man’s life; it deals with the disposition. “And they that are of Christ Jesus have crucified the flesh with the passions and the lusts thereof” (Galatians 5:24 rv). No one is really Christ’s till that is done.

	4. The Disposition Divine

	… that by these [exceeding great and precious promises] ye might be partakers of the divine nature. (2 Peter 1:4)

	At this stage a man’s personality is again united into peace. Jesus Christ’s one aim is to bring us back into oneness with God. The whole purpose of the Redemption is to give back to man the original source of life, and in a regenerated man this means “Christ … formed in you.” Am I willing that the old disposition should be crucified with Christ? If I am, Jesus Christ will take possession of me and will baptise me into His life until I bear a strong family likeness to Him. It is a lonely path, a path of death, but it means ultimately being “presenced with Divinity.” The Christian life does not take its pattern from good men, but from God Himself, that is why it is an absolutely supernormal life all through. “Ye therefore shall be perfect, as your heavenly Father is perfect” (rv).

	
Personality—II

	Self-Realisation versus Christ-Realisation

	Self-realisation is a modern phrase—“Be moral, be religious, be upright, in order that you may realise yourself.” Nothing blinds the mind to the claims of Jesus more effectually than a good moral life based on the disposition of self-realisation. Paul says, “If our gospel is veiled, it is veiled in them that are perishing: in whom the god of this world hath blinded the minds of the unbelieving …” (2 Corinthians 4:3–4 rv). The issue is not with external sins and wrong-doing, but with the ideal of self-realisation, because it is this disposition that divides clean asunder from all Jesus Christ stands for. In using Bible terms, remember they are used from God’s standpoint, not man’s. From man’s standpoint, self-realisation is full of light and wisdom; from God’s standpoint, it is the dark night of the soul. Romans 7 describes the giving way of the foundations of self-realisation.

	1. Separate Self-Consciousness

	The notion that we conceive of ourselves as separate from everyone else is erroneous, it is the rarest thing—unless we have done wrong, then immediately we realise not our oneness with others, but our separateness. The guilty man is the one who wants to be alone, the man who is right with God does not; neither does a child. Separate self-consciousness is the realisation that I am other than what I see and am troubled by all that is not “me.” The “I” of separate self-consciousness is the manifestation of sin; the final curse of a disobedient soul is that it becomes a separate, self-conscious individual.

	God did not create Adam holy. He created him innocent, that is, without self-consciousness (as we understand the word) before God; Adam was conscious of himself only in relation to the Being whom he was to glorify and enjoy. Consciousness of self was an impossibility in the Garden until something happened, viz., the introduction of sin. To begin with Adam was not afraid of God; he was not afraid of the beasts of the field, or of anything, because there was no consciousness of himself apart from God. Immediately he disobeyed, he became conscious of himself and he felt afraid—“I heard Thy voice in the garden, and I was afraid …” (Genesis 3:10); he had ceased to be a child and had become a sinner. That is why our Lord says we have to become children all over again. Through the miracle of regeneration we are placed back into a state of innocence. “Sin kills the child out of us and creates the bitter sinner in us.” In other words, God’s right to me is killed by the incoming of my self-conscious right to myself—“I can do without God.” Sin is not a creation, it is a relationship set up between the devil (who is independent entirely of God) and the being God made to have communion with Himself. Disobey God, separate yourself from Him, and you will be “as God, knowing good and evil” (Genesis 3:5 rv; see Genesis 3:22). The entrance of sin meant that the connection with God was gone and the disposition of self-realisation had come in its place.

	Our Lord never denounced wrong-doing and immorality so strongly as He denounced self-realisation. Have you ever been puzzled by His attitude to the people of His day—why He told the chief priests that “the publicans and the harlots go into the kingdom of God before you”? He could not have meant that social sins were not abominable: He was looking at something we do not see, viz., the disposition at the basis of right and wrong-doing. If either my goodness or my badness is based on the disposition of self-realisation, I am anti-Christ. Modern culture and much of the “Higher Christian Life”28 type of teaching goes on the line of perfecting my natural individual self until I am in such a condition that God will say, “Now you have done so well I will call you My child.” Could anything be more alien to the New Testament? Our Lord’s teaching is always anti-self-realisation. “He that findeth his life shall lose it …”††† Why do we ignore what Jesus said? When we come across something we don’t like we say we don’t understand it; it is too plain not to be understood. Jesus Christ says that the relationship to Himself is to be supreme. “… and he that loseth his life for My sake shall find it.”†††

	We know experimentally what it is to be born again, but we do not think along that line, consequently barriers come in the way, e.g., self-conscious piety, sanctimonious sincerity. Anything that makes me conscious of myself or of my experience is of the nature of sin and brings the bondage of self-consciousness. In a religious person self-consciousness dresses itself up in the guise of piety; you can’t be “pi” without feeling self-conscious. The truly godly person is one who is entirely sanctified, and he or she is never sanctimonious, but absolutely natural. The characteristic of a saint is freedom from anything in the nature of self-consciousness. Our Lord was conscious of only one thing—“I and My Father are one.”

	2. Solidarity in Christ

	If I am prepared to have the disposition of self-realisation destroyed and the disposition of Christ-realisation put in its place, I get to the bedrock of identification with the death of Jesus, and there begins the possibility of my being something which will show my gratitude for His Redemption. Identification with the death of Jesus is a most powerfully practical experience. The dominating principle at work now is towards Christ-realisation; experimentally it means that I am ruled by the very disposition of Jesus. Once we are reinstated in the life of God through the Redemption self-consciousness gets feebler and feebler until it disappears altogether, and we are conscious only of personality as a means of knowing God.

	The beginning of the Christian life is characterised by an abomination of self-interest; it is “what the Lord said to me” and “what I said to Him”; it is a stage through which many a life goes, but it is not in agreement with the life Jesus pictures, not the life of a child. There is never any trace of self-conscious sainthood in abandonment to Jesus, there is only one consciousness—

	Jesus only, Jesus ever,

	Jesus all in all I see.

	Some people are everlastingly badgered by self-consciousness, full of nervous troubles, but let something like war or a bereavement strike the life and all the morbid self-interest is gone, and the abandonment of concern for others marks the beginning of real life. That is an ordinary natural law and has nothing to do with the Spirit of God. Apply it to what our Lord teaches about discipleship—He makes abandonment to Himself the condition (see Luke 14:26).

	Whenever our Lord talked about the relation of a disciple to Himself it was in terms of mystical union: “I am the vine [not the root of the vine, but the vine itself], ye are the branches.” We have not paid enough attention to the illustrations Jesus uses. This is the picture of sanctification in the individual, a completeness of relationship between Jesus Christ and myself. Pharisaic holiness means that my eyes are set on my own whiteness and I become a separate individual. I have the notion that I have to be something; I have not, I have to be absolutely abandoned to Jesus Christ, so one with Him that I never think of myself apart from Him. Love is never self-conscious.

	We are one with God only in the manner and measure we have allowed the Holy Spirit to have way with us. The fruit of the Spirit is the fruit of a totally new disposition, the disposition of Christ-realisation. Instead now of self-realisation, self-consciousness and sin, there is sanctity and spiritual reality, bringing forth “fruit unto holiness.”

	
Personality—III

	Psalm 139

	Intercessory Introspection

	1. The Supernatural Intimacy of God (Psalm 139:1–6)

	O Lord, Thou hast searched me, and known me.… (Psalm 139:1)

	The l39th Psalm ought to be the personal experience of every Christian. My own introspection, or exploration of myself, will lead me astray, but when I realise not only that God knows me, but that He is the only One who does, I see the vital importance of intercessory introspection. Every man is too big for himself, thank God for everyone who realises it and, like the Psalmist, hands himself over to be searched out by God. We only know ourselves as God searches us. “God knows me” is different from “God is omniscient”; the latter is a mere theological statement; the former is a child of God’s most precious possession—“O Lord, Thou hast searched me, and known me.”

	No matter what our Christian experience may be the majority of us are nowhere near where the Psalmist was; we will rest in our experience instead of seeing that the experience is meant to bring us to the place of knowing God’s supernatural intimacy.

	“Thou compassest my path and my lying down, and art acquainted with all my ways. For there is not a word in my tongue, but, lo, O Lord, Thou knowest it altogether.” To say “Of course God is omniscient and knows everything” makes no effect on me, I don’t care whether God is “omni” anything; but when by the reception of the Holy Spirit I begin to realise that God knows all the deepest possibilities there are in me, knows all the eccentricities of my being, I find that the mystery of myself is solved by this besetting God. Do I really believe I am too big a mystery to solve by myself? or am I so desperately ignorant that I imagine I understand myself thoroughly? If so, I am likely to have a rude awakening. The Psalmist implies—“Thou art the God of the early mornings, the God of the late at nights; the God of the mountain peaks, the God of the sea; but, my God, my soul has further horizons than the early mornings, deeper darkness than the nights of earth, higher peaks than any mountain, greater depths than any sea—Thou who art the God of all these, be my God. I cannot search to the heights or to the depths; there are motives I cannot trace, dreams I cannot get at; my God, search me out and explore me, and let me know that Thou hast.” Look back over your past history with God and you will see that this is the place He has been bringing you to—“God knows me, and I know He does.” You can’t shift the man who knows that; there is the sanity of almighty God about him. It is an interpretation of what Jesus Christ said—“The very hairs of your head are all numbered. Fear ye not therefore.…”

	Never shall I think

	Of anything that thou might’st overlook:—

	In faith born triumph at thy feet I sink.

	George MacDonald

	2. The Surprising Presence of God (Psalm 139:7–12)

	Whither shall I go from Thy Spirit? or whither shall I flee from Thy presence? (Psalm 139:7)

	The Psalmist states further that the presence of God is the secure accompaniment of His knowledge; not only does God know everything about him, but He is with him in the knowledge. Where is the place that God is not?—hell? No, hell is God; if there were no God, there would be no hell. “If I make my bed in hell, behold, Thou art there.” The first thing “the fool” does is to get rid of God (“The fool hath said in his heart, There is no God.” Psalm 14:1); then he gets rid of heaven and hell; then he gets rid of all moral consequences—no such thing as right and wrong. The Psalmist is stating that wherever he may go in accordance with the indecipherable Providence of God, there the surprising presence of God will meet him. Immediately you begin to forecast and plan for yourself God will break up your programme, He delights to do it, until we learn to live like children based on the knowledge that God is ruling and reigning and rejoicing, and His joy is our strength. When we say—“even there shall Thy hand lead me, and Thy right hand shall hold me,” there is no foreboding anxiety, because “His love in times past” enables us to rest confidentially in Him. The only rest there is is in abandon to the love of God. There is security from yesterday—“Thou hast beset me behind”; security for to-morrow—“and before”; and security for to-day, “and laid Thine hand upon me.” It was this knowledge that gave our Lord the imperturbable peace He always had. We must be like a plague of mosquitoes to the Almighty, with our fussy little worries and anxieties, and the perplexities we imagine, all because we won’t get into the elemental life with God which Jesus came to give.

	This Psalm is the expression of the Atonement at work in human experience, at-one-ment with God. The marvel of the Atonement is that Jesus Christ can create endlessly in lives the oneness which He had with the Father. When the Holy Spirit emancipates my personality no attention is paid to my individuality, to my temperament or prejudices; He brings me into oneness with God entirely when once I am willing to waive my right to myself and let Him have His way. No man gets there without a crisis, a crisis of a terrific nature in which he goes to the death of something.

	God is never far enough away from His saints to think about them: He thinks them, we are taken up into His consciousness. This is expressed in the life of our Lord. How we get there we cannot say, but it is by the processes of God’s training of us. God won’t leave us alone until the prayer of His Son is answered, that we may be one with the Father even as He is one.††††††††

	
Personality—IV

	I am crucified with Christ: nevertheless I live; yet not I, but Christ liveth in me: and the life which I now live in the flesh I live by the faith of the Son of God, who loved me, and gave Himself for me. Galatians 2:20

	1. The Sacrifice of Soul

	… when Thou shalt make His soul an offering for sin. (Isaiah 53:10)

	Galatians 2:20 is a complete statement of “the life hid with Christ in God” in personal experience, and the prophecy in Isaiah that the soul of our Lord was made “an offering for sin” has exactly the same idea. The sacrifice of body may be an un-Christian sacrifice—“and though I give my body to be burned, and have not charity [love, rv] it profiteth me nothing”; but the sacrifice of soul is a willing love-offering.

	“I am crucified with Christ …” The teaching of self-realisation is the great opponent of the doctrine of sanctification—“I have to realise myself as a separate individual, educate and develop myself so that I fulfil the purpose of my being.” Self-realisation and self-consciousness are ways in which the principle of sin works out, and in Galatians 2:20 Paul is referring to the time and the place where he got rid of his “soul” in this respect. There is nothing in the nature of self-realisation or of self-consciousness in our Lord.

	People will say glibly, “Oh yes, I have been crucified with Christ,” while their whole life is stamped with self-realisation; once identification with the death of Jesus has really taken place self-realisation does not appear again. To be “crucified with Christ” means that in obedience to the Spirit granted to me at regeneration, I eagerly and willingly go to the Cross and crucify self-realisation for ever. The crucifixion of the flesh is the willing action of an obedient regenerate man or woman. “And they that are Christ’s have crucified the flesh with the affections and lusts” (Galatians 5:24). Obey the Spirit of God and the Word of God, and it will be as clear as a sunbeam what you have to do; it is an attitude of will towards God, an absolute abandon, a glad sacrifice of the soul in unconditional surrender. Then comes the marvellous revelation—“I have been crucified with Christ”—not, “I am being crucified,” or, “I hope to be crucified by and by”; not, “I am getting nearer to the place where I shall be crucified with Christ,” but, “I have been crucified with Christ” (rv), I realise it and know it.

	2. The Surprise of Sacrifice

	For to me to live is Christ. (Philippians 1:21)

	“… nevertheless I live; yet not I, but Christ liveth in me.” Paul still says “I,” but the “I” is so taken up with Christ that all he sees is Christ-realisation, not self-realisation. “Knowing this, that our old man is crucified with Him”††—the “old man” is the scriptural name for self-realisation, and it is my “old man” that connects me with the body of sin. Sin is infinitely more than my “old man”; there is a supernatural body of sin which backs me up in wrong, it is an impulsion to wrong on the outside which is far more powerful than the disposition to sin on the inside. By the identification with the death of Christ Paul refers to, the “old man,” self-realisation in me, is crucified, and in this way the body of sin is “done away” (rv), not crucified, but destroyed. There are two mystical bodies—the body of sin ruled over by Satan, and the Body of Christ built up of the men and women who have been made one in Him. That is why Paul refers to our Lord as “the last Adam,” He is the Federal Head of a totally new conception of Humanity. When I am lifted by the Atonement into oneness with God I do not lose my personal identity, my identity becomes that of conscious union with God. Man’s relationship with God in the beginning was such that the consciousness of union with Him was a delight: as soon as sin entered that went and man became self-conscious: he realised he was no longer in union with God and tried to hide himself from His presence.

	Paul says, “I have been crucified with Christ: nevertheless I live” (rv)—“my personal identity as created by God and restored in Christ Jesus, is still there, but the “I” is no longer ruled by the disposition of sin, that has been identified with the Cross, and it is Christ who lives in me.” Paul’s whole life was so identified with Christ that it was not only not untrue for him to say “Christ liveth in me,” it was the only truth. When he says, in writing to the Corinthians, “I fear, lest … your minds should be corrupted from the simplicity that is in Christ,” he is referring to the fundamental simplicity of this relationship. Our Lord Himself continually reminded His disciples of this simplicity—“Verily I say unto you, Except ye be converted, and become as little children, …” (Matthew 18:3†); “I thank Thee, O Father, … because Thou … hast revealed [these things] unto babes” (Matthew 11:25)—out of the complication, out of the torture of self-consciousness, out of the strenuousness and effort, into the simplicity of the life hid with Christ in God, where God is at liberty to do with us what He likes, even as He did with His own Son.

	3. The Summit of Substitution

	He that eateth My flesh, and drinketh My blood, dwelleth in Me, and I in him. (John 6:56)

	“… and the life which I now live in the flesh I live by the faith of the Son of God.”The doctrine of substitution in the Bible is “Christ for me” that it may be “Christ in me,” until the personal oneness can only be expressed in the language of our Lord in John 6. “The life which I now live,” says Paul, not hereafter, but the life you can see, the life I live in the flesh, the life exhibited through my tongue, through all the organs of my body, the way I eat and drink, and the way I do my work. That is the life Paul has the audacity to say he lives “by the faith of the Son of God.” It is the life of the Spirit made manifest in the flesh, and that is always the test of identification with Christ, not prayer meetings and times of devotion. If I have been identified with the Cross of Christ it must show through my finger-tips.

	“… who loved me and gave Himself for me.” Paul is identified for ever with the interests of the Son of God in other lives, he attracted to Jesus Christ all the time, never to himself; he became a sacramental personality, wherever he went Jesus Christ helped Himself to his life. “Unto me, who am less than the least of all saints, was this grace given, to preach [i.e., sacramentally express] unto the Gentiles the unsearchable riches of Christ” (Ephesians 3:8 rv).

	
Where Jesus Christ Tells

	1. In the Domain of Struggle and Sin

	If Jesus Christ does not mean anything to you it is because you have not entered into the domain where He tells; you may have to enter that domain through a ruthless doorway. Immediately you go through the bottom board of self-complacency and come to the elemental you enter the domain of struggle and sin, and Jesus Christ begins to tell at once. Men are alive physically and intellectually apart from Jesus Christ, and as long as they are satisfied with that attitude to life Jesus Christ is not a necessity; the wholesome-minded type is totally oblivious to Jesus Christ. “I did not come for the whole,” said Jesus, “but for they that are sick” (see Luke 5:31–32†††††††).

	There are numbers of men and women who are materially satisfied, their reach does not exceed their grasp; they are not moral renegades, but they remain outside the domain in which Jesus Christ figures. They have no disrespect for Jesus Christ, but they have no use for Him, He seems to be untouched by the reality of things. It is quite possible to live in that domain and never come across the need for Jesus Christ; in fact you can work out a better philosophy of life without Him because He comes in as an interruption. But when once a man realises that his actual life spits at his creed, then begins the struggle. A boy in his teens thinks higher and nobler than at any other time, then he begins to find that his actual life comes nowhere near his ideal—“I can’t begin to be actually what I see I ought to be.” The struggle represented by that type of mind is an agony, and that is the first domain where Jesus Christ begins to tell. If a man has got this struggle on there is only one way out—“Come unto Me, all ye that labour and are heavy laden, and I will give you rest.” If you are not struggling, you don’t need to bother your head; but if it is a struggle worthy of the name, remember the only way out is by coming to Jesus. So long as I have no struggle, no sense of sin, I can do well enough without Him.

	2. In the Domain of Suffering and Sorrow

	Another domain in which Jesus Christ tells is the domain of suffering and sorrow. You cannot think of a home to-day that is without suffering. The war has knocked on the head the stupid temperamental idea that “every cloud has a silver lining”; there are clouds in countless lives with an inkier lining inside than outside. It is an insult to tell such people to “Cheer up and look on the bright side”; their lives are blasted for all time from every standpoint saving Jesus Christ’s. The remarkable thing is that it is rarely the one who suffers who turns against God; it is the lookers-on who turn against God because they do not see the one fact more in the life which gives God room to work. Those who look on are apt to come to the conclusion either that the one who suffers is a sinner, or that God is cruel; they take the line of Job’s comforters. Why there should be suffering we do not know; but we have to remain loyal to the character of God as revealed by Jesus Christ in the face of it.

	There is a type of suffering caused because we do not see the way out. A man may say that the basis of things is rational—“Get to the bottom of things and you will find it all simple and easy of explanation”—well, that simply is not true. The basis of things is not rational, but tragic, and when you enter the domain of suffering and sorrow you find that reason and logic are your guide amongst things as they are, but nothing more. Is it rational that I should be born with an heredity over which I have no control? Is it rational that nations that are nominally Christian should be at war? The basis of things is tragic, and the only way out is through the Redemption. Many a man in mental stress of weather is driven to utter what sounds like blasphemy, and yet he may be nearer God than in his complacent acceptance of beliefs that have never been tried. Never be afraid of the man who seems to you to talk blasphemously, he is up against problems you may never have met with; instead of being wrathful, be patient with him. The man to be afraid of is the one who is indifferent, what morality he has got is well within his own grasp, and Jesus Christ is of no account at all.

	3. In the Domain of Spirit and Sublimity

	It is in the implicit domains that Jesus Christ tells. By “implicit” is meant the thing you can’t put into words but which makes you “you.” It is in the moments when the implicit is awakened that Jesus Christ becomes the only One who does tell. You cannot get there when you like, there are moral conditions. Jesus Christ makes Himself the great Decider of human destiny—“But who say ye that I am?”†† (rv). Beware of the subtlety that likes to listen to the teaching of Jesus but says, “There is no need for all this talk about the Atonement and the Cross, all that is necessary is to live out the Sermon on the Mount, to follow in the steps of Jesus.” If Jesus Christ came to teach a man to be what he never can be, would He had never come! He is the greatest tantaliser of mankind if all He came to do was to tell us to be pure in heart, to be so holy that when God scrutinises us He can see nothing to censure.†† But what He came to do was to make it possible for any man to receive the disposition that ruled Him, viz., the Holy Spirit. When a man is born again what happens is that he receives the heredity of Jesus Christ. That is the meaning of Regeneration. There is only one disposition that can live out the teaching of Jesus, and that is His own disposition. When I have received the disposition of Jesus Christ, God does not shield me from any requirements of a son; I have the opportunity of proving actually worthy of His great Redemption. “If the Son … shall make you free, ye shall be free indeed,” said Jesus—free from the inside, free in essence; there will be no pretence, no putting yourself on a pedestal and saying “This is what God has done for me,” you will be free, the thing will be there ostensibly.

	
With Christ in the School of Philosophy

	1. The New Thinking of Pentecost

	… the things of the Spirit of God. (1 Corinthians 2:14)

	Everywhere the charge is made against Christian people, not only the generality of Christians, but really spiritual people, that they think in a very slovenly manner. Very few of us in this present dispensation live up to the privilege of thinking spiritually as we ought. This present dispensation is the dispensation of the Holy Ghost. The majority of us do not think according to the tremendous meaning of that; we think ante-Pentecostal thoughts, the Holy Spirit is not a living factor in our thinking; we have only a vague impression that He is here. Many Christian workers would question the statement that we should ask for the Holy Spirit (Luke 11:13). The note struck in the New Testament is not “Believe in the Holy Spirit,” but “Receive the Holy Spirit.” That does not mean the Holy Spirit is not here; it means He is here in all His power, for one purpose, that men who believe in Him might receive Him. So the first thing we have to face is the reception of the Holy Spirit in a practical conscious manner.

	Always distinguish between yielding to the Spirit and receiving the Spirit. When the Spirit is at work in a time of mighty revival it is very difficult not to yield to the Spirit, but it is quite another thing to receive Him. If we yield to the power of the Spirit in a time of revival we may feel amazingly blessed, but if we do not receive the Spirit we are left decidedly worse and not better. That is first a psychological fact and then a New Testament fact. So as Christians we have to ask ourselves, does our faith stand “in demonstration of the Spirit and of power”? Have we linked ourselves up with the power of the Holy Ghost, and are we letting Him have His way in our thinking?

	(a) Material of This Thinking

	Ye shall know them by their fruits. (Matthew 7:16; see Matthew 7:15–20)

	The touchstone of truth is not a big intellect but a pure heart—a holy man; but an unholy man can test the reality of a man’s holiness. Jesus told His disciples to test preachers and teachers not by the fact that they prophesied in His name, but by their fruits. How many of us do? How many of us know experimentally what Jesus meant when He said: “My sheep hear My voice,” but “they know not the voice of strangers”? We must never test our teachers by our spiritual prejudices. Jesus laid down as the one principle for testing teachers, not that God was at work through them, but by their fruits. God will honour His word whether a saint or a bad man preaches it; this is one of the startling things that our Lord says (see Matthew 7:21–23). Jesus demands that we submit our teachers to the test He Himself submitted to (see John 18:20). A teacher sent from God never teaches in secret, or teaches the special esoteric line of things which only the initiated few can get into.

	Take it individually, are we thinking on the sane, vigorous lines we have indicated generally? Do the things we teach demonstrate themselves in practical living? “Wherefore by their fruits ye shall know them.” If a man’s character does not back up what he teaches, we must brand him as a false prophet. We all know the boomerang effect of messages; after we have preached the Spirit of God comes and says, “What about you?” It is this kind of thinking that puts the death-blow to the sentimental evangelism and “Higher Lifeism”29 that is not robust enough to pay its debts, or to be clean and upright, to be absolutely beyond suspicion in every detail of the life.

	(b) The Method of This Thinking

	Prove all things. (1 Thessalonians 5:21)

	The only way we can prove spiritual things is by experience. Are we thinking along ante-Pentecostal lines? are we thinking, that is, without making room for the supernatural? Much of the thinking of to-day belongs to a day before Pentecost; the majority of us are out of date. To think along Pentecostal lines means that we have received the Holy Spirit, and this should be sufficient for us to see that we have the ability to do the things that are demanded by God. It is a crime for a saint to be weak in God’s strength. “For this is the will of God, even your sanctification.” Have we thought about that? Have we proved it by experience? We can prove it only by having the mind of the Person Who said it put into us. It is no use enquiring of John Wesley or of saved and sanctified saints, we must come to one place only, viz., five minutes’ concentration before God—“Lord, I want to prove this thing, I am willing to go the whole length.” That is the only way we can prove spiritual things, the only way we become vigorous New Testament thinkers, not working signs and wonders—that is child’s play, froth, it may indicate the tremendous ocean underneath or it may not. The great thing that the Holy Spirit reveals is that the supernatural power of God is ours through Jesus Christ, and if we will receive the Holy Spirit He will teach us how to think as well as how to live. Always refer back to the receiving of the Holy Spirit, we receive Him to do His work in us. Just as Jesus glorified God, so the Holy Spirit glorifies Jesus; He makes us written epistles not only in living, but in thinking.

	(c) The Mind of the Thinker

	Let this mind be in you, which was also in Christ Jesus. (Philippians 2:5)

	To have the Spirit of Christ is one thing, to form His mind is another. To have the mind of Christ means that we are willing to obey the dictates of the Holy Spirit through the physical machines of our brains and bodies till our living bears a likeness to Jesus. Every Christian ought to be living in this intense, vigorous atmosphere, no sentimental weaknesses. The majority of us scorn self-pity along physical and moral lines, but I am not so sure that we scorn self-pity along spiritual lines. We must form the mind of Christ till it works out in a strong family likeness to Jesus. Every time we come in contact with a Christian of this sort we feel as if we are brought face to face with the Lord Himself. That alone is the evidence of the Holy Spirit. The great glorious power of the Holy Ghost, if He has been received by us, manifests itself in the way we think. It is not sufficient to know God said a thing, but relying on the Holy Ghost we must prove it. God brings us into circumstances where we have to “prove all things,” where we form the mind of Christ and make our thinking like His—robust, vigorous and strong, right towards God, not because we are in earnest, but because we have received the earnest Holy Ghost.

	2. The New Thinking about Christ

	But Christ as a Son over His own house. (Hebrews 3:6)

	(a) The Reminiscent Christ

	though we have known Christ after the flesh … (2 Corinthians 5:16)

	Pentecost made Christ spiritual to us. We mean by reminiscent what Paul implies here, trying to picture by desperate efforts of imagination what Christ was like, searching the Bible records and trying by sheer effort of mind to bring back to our minds what Christ would tell us if He were here now. All that belongs to a dispensation we have no business to be living in. The Holy Ghost makes Jesus Christ both present and real. He is the most real Being on earth, “closer is He than breathing, and nearer than hands and feet.” Simply receive the Holy Spirit, rely upon Him and obey Him and He will bring the realisation of Christ.

	(b) The Realisation of Christ

	Lo, I am with you alway. (Matthew 28:20)

	When the Lord Jesus shall be revealed from heaven … (2 Thessalonians 1:7)

	The Scriptures make a distinction between the Parousia and the Apokalupsis. The Parousia is spiritual and invisible; the Apokalupsis is a hope. We rejoice in the presence of the Lord, we wait in hope for the revelation of the Lord Jesus Christ from heaven. Are any of us struggling to remember what Christ was like, saying, “I wish that His hands had been placed on my head”? By receiving the Holy Spirit we may know Him ten thousand-fold better! The very life of Jesus will be in us by the sheer supernatural grace of God. That is the marvel of this present dispensation. The Holy Ghost is seeking to awaken men out of lethargy; He is pleading, yearning, blessing, pouring benedictions on men, convicting and drawing them nearer, for one purpose only, that they may receive Him so that He may make them holy men and women exhibiting the life of Jesus Christ. How the devil does rob Christians who are not thinking on Pentecostal lines of the tremendous power of the Presence of Jesus made real by the Holy Spirit!

	(c) The Revelation of Christ

	… and He shall give you another Comforter. (John 14:16)

	The Holy Spirit is not a substitute for Jesus, the Holy Spirit is all that Jesus was, and all that Jesus did, made real in personal experience now. The Holy Spirit alone makes Jesus real, the Holy Spirit alone expounds His Cross, the Holy Spirit alone convicts of sin; the Holy Spirit alone does in us what Jesus did for us. It is thinking along these lines that makes it a burden insuperable when one sees men and women who ought to be princes and princesses with God bound up in a “show of things,” taken up with duties which are not the supreme duty. Instead of applying the supreme law, which we ought to do in every case of conflict, viz., “Thou shalt love the Lord Thy God with all thy heart.…”†† the second commandment is put first, “Thou shalt love thy neighbour as thyself.”†† Whenever Jesus dealt with the closest relationships and with our own self-interest, He always put Himself first. His meaning is perfectly clear, that if His claims clash with those relationships, it must be instant obedience to Him (see Luke 14:26). Men and women who ought to be living in the glorious privileges of this Pentecostal dispensation are very often bound up by duties that are right from every standpoint but one, the standpoint of the Holy Ghost; right according to the logic of morality and common sense and justice, but not according to the logic of Pentecost, the Spirit does not witness, His illumination does not come. Some people spend their lives sacrificing themselves for other people, with the only result that the people for whom the sacrifice is made become more and more selfish. Whenever the Holy Ghost inspires the sacrifice, it is the sacrifice of ourselves for Jesus’ sake, and that never blights, but always blesses. Half the heart-breaks and difficulties which some of us have hurried ourselves into would have been prevented if we had only dared to obey God in the power of the Spirit.

	3. The New Thinking about God

	No man hath seen God at any time. (John 1:18)

	(a) The Eternal God

	He that hath seen Me hath seen the Father. (John 14:9)

	Pentecost has made God spiritual to us. Jesus Christ was God Incarnate; Pentecost is God come in the Spirit. The essential nature of God the Father, of God the Son and of God the Spirit is the same. The characteristics that marked God the Father in the old dispensation, and that marked God the Son when He lived on this earth, mark God the Holy Ghost in this present dispensation. “God is a Spirit.” Apart from the Spirit of God we cannot think about anything that has not its basis in space and time, consequently when people without the Spirit think of God, they think of a Being sitting somewhere or ruling somewhere. We cannot think about God until we have received the Spirit, our natural hearts are atheistic. We have a dumb blind instinct that feels after God (see Acts 17:27), but it leads nowhere. When we receive the Holy Spirit He opens the eyes of our understanding, convicts of sin and shows us what Jesus came to do. “The things of God knoweth no man, but the Spirit of God.” Is it not astounding the amount of persuasion that is necessary before some of us will receive the Holy Spirit—we will argue and debate and do everything under heaven before we will waive aside our preconceived notions, our doctrinal points of view, and come as simple children and ask for the Holy Spirit. “If thou knewest the gift of God, … thou wouldest have asked of Him, and He would have given thee living water” (John 4:10). Jesus did not speak these words to a learned man, but to a sinful woman. He told her to ask for the Holy Spirit, and there would be done in that woman of Samaria what was done at Pentecost for the disciples, and that is where we ought to be living to-day.

	(b) The Eternal Spirit (Universal)

	I will pour out of My Spirit upon all flesh. (Acts 2:17)

	The dispensation of Pentecost is not confined to the Jews, not confined to Christendom, it is confined nowhere, it is absolutely universal, the sweep and sway and majesty of the power of the Holy Ghost is at work in every crook and cranny of the universe. For what purpose? That men may receive Him. We imagine that God has special favourites, and by trying to prescribe the movements of the Holy Ghost we exploit Him. We do not say so, but we are apt to think that unless people come the way we came, the Holy Ghost will not teach them. The great truth is that God’s Spirit in this dispensation is absolutely universal for one purpose, that the life of Jesus may be made manifest in our mortal flesh.

	(c) The Eternal Spirit (Ubiquitous)

	Whither shall I flee from Thy presence? (Psalm 139:7)

	If we try to drown God’s presence in the depths of iniquity, it is there; if we go to the heights and speculate, it is there—insisting, wooing, drawing; the hand of Christ knocking at the door, for one purpose, to get in. The Spirit of God is everywhere, would that men would yield to Him! The reason we do not yield is that in the deep recesses of our hearts we prefer the captaincy of our own lives, we prefer to go our own way and refuse to let God govern. A human being cannot alter us; God Almighty Himself cannot alter us. Jesus Christ Himself stood absolutely powerless before people with the spiritual “nod.” Do you know what the spiritual “nod” is? Disbelief in anything but my own point of view. “And He did not many mighty works there because of their unbelief.”

	Have you received the Holy Spirit? If not, why not receive Him now?

	
I. How to Think about God

	Lord, shew us the Father, and it sufficeth us.

	… He that hath seen Me hath seen the Father; and how sayest thou then, Shew us the Father? John 14:8–9

	How do we think about God habitually? Jesus said, “He that hath seen Me hath seen the Father.” In the face, in the character, in the walk and the work of Jesus, we have God the Father revealed. The Christian faith affirms the existence of a personal God Who reveals Himself. Pseudo-Christianity departs from this, we are told we cannot know anything at all about God, we do not know whether He is a personal Being, we cannot know whether He is good. The Christian revelation is that God is a personal Being and He is good. By “good,” I mean morally good. Test all beliefs about God by that; do they reveal clearly that God is a good God, and that all that is moral and pure and true and upright comes from God?

	1. Instinct and Revelation

	For as I passed by, and beheld your devotions, I found an altar with this inscription, To The Unknown God. Whom therefore ye ignorantly worship, him declare I unto you. (Acts 17:23)

	The evangelical teaching about this intuition and instinct in human nature is that it is to be recognised as being there, but requiring a revelation from outside to discover to it what it wants. The Christian affirmation is that this instinct and intuition is not God, but a dumb, inarticulate feeling after God. “That they should seek God, if haply they might feel after Him, and find Him, though He is not far from each one of us” (Acts 17:27 rv). That is the first point of divergence of the modern tendency from the Christian affirmation. We see at once how it works out in practical religious life; it means that we have the Spirit of God in us by nature, we do not need to be born again of the Spirit. This line of thinking could not be more diametrically opposed to the New Testament conception. The New Testament reveals that the deepest instinct in us is to feel after God, but that instinct is never to be taken for the Spirit of God.

	Honeycombing all our Christian teaching to-day is the idea that the instinct in us is God and that as we allow the deepest instinct in us expression, we reveal ourselves as more or less God, and that the Being in whom this instinct had its greatest expression was the Lord Jesus Christ; therefore He stands in the modern movements and to everyone who follows that line of thinking, as the best expression of God. The New Testament reasoning is that if we are going to enter into contact with the God Whom the Bible reveals we must be born from above, be lifted into a totally new realm by means of the Atonement. “Marvel not that I said unto thee, Ye must be born again” (John 3:7). Jesus Christ is a distinct break in our order and not the product of our order. Just as Our Lord came into human history from the outside, so He must come into us from the outside. The meaning of new birth is that we know God in a vital relationship (see John 1:12–13).

	Paul puts as the Christian attitude to God that we are “the offspring of God.” The term “the fatherhood” of God is rarely used nowadays in the New Testament sense, it is only used in the sense of God as Creator, not in the sense that Jesus Christ used it; the consequence is great havoc is produced in our Lord’s teaching. If God is our Father by creation in the sense Jesus says He is by the experience of regeneration, then the Atonement is nonsense. What was the good of Jesus Christ living and dying and rising again? Where is the need for all this teaching that we have to be born again? If our instinct is God, we need only be sufficiently well-educated to allow the instinct which is in us to come out. But does this satisfy you and me regarding ourselves? Are we consciously, solemnly and satisfyingly confident that if we let the deepest instinct in us have expression, we are letting God express Himself? According to the Bible, the very essence of Satan is self-rule, and there are two mighty forces at work, one against and one for God.

	Paul argues, “who among men knoweth the things of a man, save the spirit of the man, which is in him? even so the things of God none knoweth, save the Spirit of God” (1 Corinthians 2:11 rv). It is the same insistence on the need to be born from above, and if any man will take Jesus Christ’s way and face facts as He asks us to face them, he will find all the mystery of doing right amid entrancing wrong, all the mystery of attaining the highest when the lowest is the most attractive, all the mystery of complete deliverance from the disposition of sin, opened up and made possible. Doctrine is expounded not by our intelligence, not by our searching, but by the indwelling of a completely new Spirit imparted to us by the Lord Jesus Christ.

	It is necessary to give a note of warning against the tyranny of abstractions. An ideal has no power over us until it becomes incarnate. The idea of beauty lies unawakened until we see a thing we call beautiful. God may be a mere mental abstraction; He may be spoken of in terms of culture or poetry or philosophy, but He has not the slightest meaning for us until He becomes incarnate. When once we know that God has “trod this earth with naked feet, and woven with human hands the creed of creeds,” then we are arrested. When once we know that the Almighty Being Who reigns and rules over His creation does not do so in calm disdain, but puts His back to the wall of the world, so to speak, and receives all the downcast, the outcast, the sin-defiled, the wrong, the wicked and the sinful into His arms, then we are arrested. An intellectual conception of God may be found in a bad vicious character. The knowledge and vision of God is dependent entirely on a pure heart. Character determines the revelation of God to the individual. The pure in heart see God. Jesus Christ changes the worst into the best and gives the moral readjustment that enables a man to love and delight in the true God. Of a great almighty incomprehensible Being we know nothing, but of Our Lord Jesus Christ we do know, and the New Testament reveals that the Almighty God is nothing that Jesus was not.

	2. Ideas and Revelation

	For in Him we live, and move, and have our being.… Being then the offspring of God … (Acts 17:28–29 rv)

	Our ideas of God are no greater than ourselves, and we ought to receive from God other ideas by revelation, so that the working mind of man may receive the power to live a larger, grander life than lies in any of his own ideas. Our ideas of God are indistinct, and when we make those ideas in their indistinctness the ground of our understanding of God, we are hopelessly at sea. We are never told to walk in the light of our convictions or instinctive ideas; according to the Bible, we have to walk in the light of Our Lord. Nothing is known about God saving in and through Our Lord Jesus Christ. “Neither doth any know the Father, save the Son, and he to whomsoever the Son willeth to reveal Him” (Matthew 11:27 rv). I can only have a personal, passionate love for a Being who is not myself, and the whole meaning of the Atonement is to destroy the idolatry of self-love, to extract the pernicious poison of self-interest, and presence us with the Divinity which enables us to love God with all our heart, and soul, and mind, and strength. The New Testament reveals that we are not ultimately to be absorbed into God; we are distinctly and eternally to be the passionate lovers of God. No man was ever created to be his own god, and no man was ever created to be the god of another man, and no system of ideas was ever made to dominate man as god. There is “one God,” and that God was Incarnate in the Lord Jesus Christ. And as that marvellous Being has His dominant sway over us, the whole of Time, the whole of Eternity, and the threshold between the two, will be shot through with the dawn of an endless day that shall never end in night when “God shall wipe away all tears from their eyes” and Heaven prove the complement of earth.

	
II. How to Think about the Lord Jesus Christ

	All things have been delivered unto Me of My Father: and no one knoweth the Son, save the Father. Matthew 11:27 (rv)

	In Matthew 11:27 the unique position of Jesus Christ to His own consciousness is clearly exhibited. The mystery of the Person of Jesus resides in its nature from the beginning; before we begin to understand His Person we must be quickened from above by the Holy Spirit. That is where the battle rages to-day—around the Person of Jesus Christ (cf. 1 John 4:2–3). The call for every Christian worker is to thoroughly equip himself with right thinking about Jesus Christ.

	The Bible has no respect for mental abstractions. Jesus Christ did not talk about “the Infinite” or “the Incomprehensible”; whenever He talked about God He brought it down to concrete reality—“He that hath seen Me hath seen the Father.” Unless God has become a concrete reality in Jesus Christ, He has no meaning for us at all. Jesus nowhere said, “He that hath seen man hath seen the Father”: He emphatically states that He is the only medium God has for revealing Himself. The trend of thought at the heart of all the modern ethical movements is based on the idea that God and Humanity are one and the same. Jesus nowhere taught that God was in man, but He did teach that God was manifest in human flesh in His Person that He might become the generating centre for the same thing in every human being, and the place of His travail pangs is Bethlehem, Calvary, and the Resurrection.

	“I and My Father are one.” Do we accept Jesus Christ’s thinking about Himself? According to His own thinking He was equal with God, and He became Incarnate for the great purpose of lifting the human race back into communion with God, not because of their aspirations, but because of the sheer omnipotence of God through the Atonement. The life of Jesus Christ is made ours not by imitation, but by means of His death on Calvary and by our reception of His Spirit. Our Lord’s marvellous message for all time is the familiar one: “Come unto Me, … and I will give you rest.”

	“The wayfaring men, yea fools, shall not err therein” (rv). When a man does err in the way of God, it is because he is wise in his own conceits. When the facts of life have humbled us, when introspection has stripped us of our own miserable self-interest and we receive a startling diagnosis of ourselves by the Holy Spirit, we are by that painful experience brought to the place where we can hear the marvellous message—profounder than the profoundest philosophies earth ever wove, “Come unto Me, all ye that labour and are heavy laden, and I will give you rest.” Until this experience comes men may patronise Jesus Christ, but they do not come to Him for salvation. The only solution is the one given by Jesus Christ Himself to a good upright man of His day: “Marvel not that I said unto thee, Ye must be born again.”

	“Howbeit when He, the Spirit of truth, is come … He shall glorify Me” (John 16:13–14). There is abroad to-day a vague, fanatical movement which bases everything on spiritual impulse—“God gave me an impulse to do this, and that,” and there are the strangest outcomes to such impulses. Any impulse which does not lead to the glorification of Jesus Christ has the snare of Satan behind it. People say, “How am I to know whether my impulse is from the Holy Spirit or from my own imagination?” Very easily. Jesus Christ gave us the simplest, most easy-to-be-understood tests for guidance—“The Holy Ghost … shall teach you all things, and bring all things to your remembrance, whatsoever I have said unto you”; the Holy Spirit “will guide you into all truth: for He shall not speak of Himself.” Beware of any religious experience which glorifies you and not Jesus Christ. It may use the right phrasing, it may praise Jesus Christ and praise the Atonement—that is one of the subtlest powers of the insinuations of Satan, but the life does not glorify Jesus, it does not magnify and uplift the crucified Son of God. Living much in the presence of Jesus, coming in contact with His mind, simplifies life to a believer, and makes him an unflurried sceptic of everything that is not true to the nature of God.

	The central citadel of Christianity is the Person of our Lord Jesus Christ. The final standard for the Christian is given at the outset—“to be conformed to the image of His Son.”

	
III. How to Think about Man

	What is man, that Thou are mindful of him? and the son of man, that Thou visitest him? Psalm 8:4

	The Christian faith declares the spiritual nature and dignity of man, that his creation is in the Divine image and his destination is to bear the likeness of God in a perfected relation of sonship—“… to be conformed to the image of His Son” (Romans 8:29). In reading the history of the race our thought must fit itself into one of two fundamental categories: either we are wonderful beings in the making, or we are wonderful ruins of what we once were. The latter is the view of the Bible. In John 3 we find our Lord recognised the un-making of man so keenly that He told Nicodemus not to marvel when he was told he must be born again. A man never grows out of a natural into a spiritual man without being re-created. The apostle Paul bases his reasoning entirely on this fundamental revelation; he argues, “Wherefore if any man is in Christ, there is a new creation” (2 Corinthians 5:17 rv mg). According to the Bible, we do not evolve into better manifestations of God, or even into nearness to God; but only by a violent readjustment to God through regeneration are we re-made to bear the family likeness to God which we were at first designed to have. It is much easier to live a holy life than to think on Jesus Christ’s lines. Are we traitors intellectually to Jesus Christ while professing to be His disciples?

	1. Man’s Creation

	So God created man in His own image. (Genesis 1:27; see Colossians 1:16–17)

	The modern view is that man is continually evolving and developing, each phase being better than the last and the last gives us the best revelation of God; from this standpoint Jesus Christ is looked upon as the manifestation of all the best in the evolutionary processes of man. The evolutionary conception starts from something un-get-at-able, incalculable, with a power within itself to evolve endlessly. The great word we bow down and worship to-day is “progress”; we are progressing and developing, and the consequence is we are blind to the facts of history and blind to moral facts. The Bible revelation about man is that man as he is, is not as God made him.

	Immediately we get the idea that we are part of God, and the universe is His thought about Himself, we are unable to accept the idea that God created us. It is far more natural for us to suppose ourselves emanations from the Being of God, time-manifestations of God, as Jesus was, all of the same kindred. Such conceptions have a wonderful element of truth in them when applied to regenerated humanity, but the Bible reveals the presence in unregenerated humanity of a positive anarchy against God (see Romans 8:7). It is possible to be so full of love and sympathy for unregenerate man as to be red-handed anarchists against God. This is exactly what the New Testament states, especially in the reasonings of St. Paul regarding the “old man,”†† the disposition of self-interest that entered into human nature and un-made God’s creation so that man’s likeness to God in disposition was blotted out. The New Testament reveals that this disposition cannot be educated, it cannot be disciplined or altered, it must be removed and a new mainspring to human nature put in its place. The marvel of the Atonement is that any man or woman who will make the moral decision that the “old man”†† ought to be crucified, and will accept the gift of the Holy Spirit which was manifested in Jesus Christ, will receive the new disposition which introduces him into the kingdom of God, and raises him to sit in heavenly places in Christ Jesus, which surely means a present experience, not a future one.

	It is always fascinating to follow an intellectual process that more or less blinds one to facts, because whatever hinders that intellectual process must either be absorbed or removed. In practical experience when the deep within us calls to the deep without, there is tumult and upset, and we find a tremendous force that works away from God and will never work in harmony with Him. When in the experience of individuals or of nations the upburst of this disintegrating power occurs, we turn with wistful glance to the Book that has been discarded; and to the one Being who has the key to all the problems of life and death, first things and last things, the beginning and ending of things, viz., the Lord Jesus Christ.

	2. Man’s Calling

	The Bible reveals that man’s calling is to stand before God and develop by obedience from the lowest point of conscious innocence to the highest reach of conscious holiness, with no intermediaries. This is man’s calling as God created him, and that is why God will never leave us alone until the blaze and pain of His fire has burned us as pure as He is Himself (cf. Matthew 3:11).

	It is the moment of unique crisis when a man realises for the first time the hiatus between himself and God, when the cry goes out from the depths of his nature, “Oh, that I knew where I might find Him!” or, My God, “what must I do to be saved?” This is not the cry of a man crumpled up by moral irregularities, it is the cry wrung from the depths of human nature. In this crisis, which is the immortal moment of a man’s conscious life, the meaning of the Gospel first comes into play (see Matthew 1:21;1 John 3:8). Jesus Christ claims that He can do in human nature what human nature cannot do for itself, viz., “destroy the works of the devil,” remove the wrong heredity and put in the right one. He can satisfy the last aching abyss of the human heart, He can put the key into our hands which will give the solution to every problem that ever stretched before our minds. He can soothe by His pierced hands the wildest sorrow with which Satan or sin or death ever racked humanity. There is nothing for which Jesus Christ is not amply sufficient and over which He cannot make us more than conquerors. The New Testament does not represent Jesus Christ as coming to us in the character of a celestial lecturer; He is here to re-create us, to presence us with Divinity in such a way that He can re-make us according to God’s original plan, eternal lovers of God Himself, not absorbed into God, but part of the great Spirit-baptised humanity—“Till we all attain unto the unity of the faith, and of the knowledge of the Son of God, unto a fullgrown man, unto the measure of the stature of the fulness of Christ” (Ephesians 4:13 rv).

	3. Man’s Communion

	And Enoch walked with God. (Genesis 5:24; see John 14:23)

	The Bible reveals man’s communion to be consciously with God, not in spasms or ecstasies, but under the figure of a walk in the Old Testament, and the abiding inmates30 of a home in the New Testament; it is not absorption, but communion. In the Bible man is revealed as a created being, intended to be God’s lover, not a part of God, but to be brought back into the relationship of conscious, passionate devotion to God even as our Lord Himself expressed it. Jesus Christ showed us during a life of thirty-three years what a normal man should be; in what He did and said, and in what He was, He showed us how to think about man, viz., that he is to be the companion and lover of God.

	Many to-day are seeking reconciliation between the modern views and the New Testament views. It is being attempted ably, but it is a perfectly useless attempt, as useless as trying to make black, white; as trying to make wrong, right; as trying to make the “old man”†† the “new man”† by whitewash. It can never be done. There is only one solution, and that solution comes along the line of the Personality of truth, not the abstraction of truth. “I am the Way, the Truth, and the Life”—the Way in the waylessness of this wild universe; the Truth amidst all the contending confusions of man’s thought and existence; the Life amidst all the living deaths that sap men’s characters and their relationships and connections with the highest. Only by being re-created and re-adjusted to God through the Atonement of our Lord Jesus Christ can we understand the marvellous unity between God and man for which God destined man. “That they may all be one; even as Thou, Father, art in Me, and I in Thee, that they also may be in us: that the world may believe that Thou didst send Me” (John 17:21 rv).

	
IV. How to Think about Sin

	Then the lust, when it hath conceived, beareth sin: and the sin, when it is full grown, bringeth forth death. James 1:15 (rv)

	How do we think about sin habitually, as Christians? If we have light views about sin we are not students in the school of Christ. The fact of sin is the secret of Jesus Christ’s Cross; its removal is the secret of His risen and ascended life. Do we think along these lines? It is quite possible to be living in union with God through the Atonement and yet be traitors mentally. It is easy to be traitors unless we are disciplined along the lines that Jesus taught, viz., the need to submit our intellect to Him as He submitted His intellect to His Father. Do we think along the line that salvation is only possible through the Cross? We do not think, and we do not like to think, along Jesus Christ’s line, we are told it is old-fashioned and ugly, and so it is; it is awful, it is so awful that it broke God’s heart on Calvary.

	Every subject we have touched on during this series of talks has been important, but the subject of sin is the vital pivot on which all the rest turn. The slightest deflection from the real truth about sin, and all the rest of the reasoning goes wrong. Once placed fundamentally right regarding the doctrine of sin, and the reasoning follows in good order. If you read carefully the modern statements regarding sin you will be amazed to find how often we are much more in sympathy with them than with the Bible statements. We have to face the problem that our hearts may be right with God while our heads have a startling affinity with a great deal that is antagonistic to the Bible teaching. What we need, and what we get if we go on with God, is an intellectual re-birth as well as a heart re-birth.

	The trouble with the modern statements regarding sin is that they make sin far too slight. Sin according to the modern view simply means selfishness, and preachers and teachers are as dead against selfishness as the New Testament is. Immediately we come to the Bible we find that sin is much deeper than that. According to the Bible, sin in its final analysis is not a defect but a defiance, a defiance that means death to the life of God in us. Sin is seen not only in selfishness, but in what men call unselfishness. It is possible to have such sympathy with our fellow-men as to be guilty of red-handed rebellion against God. Enthusiasm for humanity as it is, is quite a different thing from the enthusiasm for the saints which the Bible reveals, viz., enthusiasm for readjusted humanity.

	Sin intellectually viewed is never anything else than defective development, because the intellect will not allow for gaps that destroy its main principle of outlook. The Bible supplies the facts for the gaps which intellect will not accept. According to the Bible, sin is doing without God. Sin is not wrong doing, it is wrong being, deliberate and emphatic independence of God. That may sound remote and far away from us, but in individual experience it is best put in the terms of “my claim to my right to myself.” Every one of us, whether we have received the Holy Spirit or not, will denounce selfishness, but who amongst us will denounce “my right to myself’? As long as my right to myself remains, I respect it in you, you respect it in me, and the devil respects it in the whole crowd, and amalgamates humanity under one tremendous rule which aims at blotting the one true God off His throne. The Bible shows that human nature as it is is one vast “strike” against God. Paul states that “through one man sin entered into the world” (Romans 5:12 rv); but we must remember that that man was not a man like you or me, he was the federal head of the human race. Sin entered into the world through that man’s disobedience to God’s rule (see Genesis 3). From that moment the “strike” against God began and has gone on all down the dispensations, and never was there such a big, massive, organised “strike” as there is to-day against God and God’s rule.

	All the great movements of the modern mind are on the line of a combine that swamps individual value. Men detest the doctrine of individual responsibility, and react against a doctrine of salvation through Jesus Christ because it fixes on the value of the individual. The Bible reveals that the losing of the sense of personal responsibility is the result of sin (see Genesis 4:8–9). The characteristic of sin is to destroy the capacity to know we sin, and the Bible talks about unregenerate men as “dead,” not dead physically, but dead towards God (see Ephesians 2:1).

	The recovery of the Bible affirmation about sin is what is needed. The Bible distinctly states that sin is not the natural result of being a finite being, but a definite stepping aside from what that finite being knew to be right. How one wishes that people who read books about the Bible would read the Bible itself! Read the 18th chapter of Ezekiel—“the soul that sinneth, it shall die”; and again—“for the wages of sin is death” (Romans 6:23). The Bible does not deal with sin as a disease; it does not deal with the outcome of sin, it deals with the disposition of sin itself. The disposition of sin is what our Lord continually faced, and it is this disposition that the Atonement removes. Immediately our evangelism loses sight of this fundamental doctrine of the disposition of sin and deals only with external sins, it leaves itself open to ridicule. We have cheapened the doctrine of sin and made the Atonement a sort of moral “lavatory” in which men can come and wash themselves from sin, and then go and sin again and come back for another washing. This is the doctrine of the Atonement: “Him who knew no sin” (not sins)—Him who had not the disposition of sin, who refused steadfastly, and to the death on Calvary, to listen to the temptations of the prince of this world, who would not link Himself on with the ruling disposition of humanity, but came to hew a way single-handed through the hard face of sin back to God—“He made to be sin on our behalf; that we might become the righteousness of God in Him” (rv).

	The disposition of sin that rules our human nature is not suppressed by the Atonement, not sat on, not cabined and confined, it is removed. Human nature remains unaltered, but the hands and eyes and all our members that were used as the servants of the disposition of sin can be used now as servants of the new disposition (see Romans 6:13). Then comes the glorious necessity of militant holiness. Beware of the teaching that allows you to sink back on your oars and drift; the Bible is full of pulsating, strenuous energy. From the moment a man is readjusted to God then begins the running, being careful that “the sin which doth so easily beset us” does not clog our feet.

	I believe that God so radically, so gloriously, and so comprehensively copes with sin in the Atonement that He is more than master of it, and that a practical experience of this can take place in the life of anyone who will enter into identification with what Jesus Christ did on the Cross. What is the good of saying, “I believe in Jesus Christ as the Saviour of the world” if you cannot answer the blunt question, “What has He saved you from?” The test is not in theories and theologies, but in practical flesh and blood experience. Jesus Christ is our Saviour because He saves us from sin, radically altering the ruling disposition. Anyone who has been in contact with the Lord when He alters the ruling disposition knows it, and so do others. But there is a painful, tremendous repentance first. The whole teaching of the Bible on the human side is based on repentance. The only repentant man is the holy man, and the only holy man is the one who has been made so by the marvel of the Atonement. And here comes the wonder—let the blunders of lives be what they may, let hereditary tendencies be what they like, let wrongs and evils crowd as they will, through the Atonement there is perfect readjustment to God, perfect forgiveness, and the gift of a totally new disposition which will manifest itself in the physical life just as the old disposition did (see Romans 6:19). Jesus Christ comes as the last Adam to take away the abnormal thing (which we call natural), the disposition of my right to myself, and He gives us a new disposition, viz., His own heredity of unsullied holiness, Holy Spirit.

	
V. How to Think about the Atonement

	God was in Christ, reconciling the world unto Himself.… 2 Corinthians 5:19 (see 2 Corinthians 5:18–21)

	The modern view of the Atonement is that it simply reveals the oneness of God and man; immediately we turn to the New Testament we find that the doctrine of the Atonement is that God can readjust man to Himself, indicating that there is something wrong, something out of joint, something that has to be put right. The Bible reveals that there is anarchy somewhere, real thorough-going anarchy in the heart of men against God; therefore the need is strong that something should come into us from the outside to readjust us, to reconcile us, to turn us round, to put us right with God. The doctrine of the Atonement is the explanation of how God does that. The doctrine of the Atonement is that “while we were yet sinners, Christ died for us.” All heaven is interested in the Cross of Christ, all hell terribly afraid of it, while men are the only beings who more or less ignore its meaning.

	No one can believe in the teaching of Jesus unless he believes in the Cross. A man who says, “I believe in the Sermon on the Mount” means that he gives his mental assent to it—“it is a good ideal for whoever can come up to it.” But if all Jesus came to do was to tell me I must have an unsullied career, when my past has been blasted by sin and wickedness on my own part, then He but tantalises me. If He is simply a teacher, He only increases our capacity for misery, for He sets up standards that stagger us. But the teaching of Jesus Christ is not an ideal, it is the statement of the life we will live when we are readjusted to God by the Atonement. The type of life Jesus lived, the type of character He expressed, is possible for us by His death, and only by His death, because by means of His death we receive the life to which His teaching applies.

	“Him who knew no sin he made to be sin on our behalf; that we might become the righteousness of God in Him” (2 Corinthians 5:21 rv). The idea of substitution popularly understood is that Jesus Christ was punished for me, therefore I go scot-free. The doctrine of substitution in the Bible is always two-fold: Christ for me, that He might be substituted in me. There is no Christ for me if there is no Christ in me. The doctrine of substitution is the most practical, radically working thing in the world; it is the very essence of our Lord’s teaching. “Except ye eat the flesh of the Son of man and drink His blood, ye have not life in yourselves” (John 6:53 rv). When the apostle John says “He that doeth righteousness is righteous,” he is not talking of the righteousness of good moral conduct, but the righteousness that is impossible to a man unless he has been readjusted to God. “When it pleased God … to reveal His Son in me …” says Paul. That is the doctrine of substitution; not, “I believe in God the Father, God the Son, and God the Holy Ghost,” and remain the same miserable, selfish, crooked sinner all the time.

	How are we to get to the place where the mighty efficacy of the Lord’s life is ours? Immediately we are willing to recognise that God condemned sin for ever in the death of His Son. If we will accept His verdict and go to God just as we are, the Holy Spirit will apply the Atonement to us personally, and we will know with a knowledge that passes knowledge that we have been born again from above into the realm where Jesus lives, and all the marvellous efficacy of His life comes into our mortal frame. The consequence is we can do all that God commands. The only sign of a readjusted life to God is not a head-belief at all, but a manifestation in our mortal flesh that we can keep the commandments of God.

	Now examine the Sermon on the Mount. Can a man by praying, by letting the generous impulse of his nature have its way, produce a heart so pure that it sees God? Can a man by doing those things that are easily within the reach of morality, produce a life unblameable in holiness before God††? Paul says He is “made unto us … righteousness.” That is the doctrine of the Atonement—that we are made undeserving of censure in God’s sight††, so that God looking down into the motives of our heart can see nothing to blame. Will I let God identify me with the Cross of Christ until I can say, not merely with my lips, but by my life—“I have been crucified with Christ; yet I live; and yet no longer I, but Christ liveth in me: and that life which I now live in the flesh I live in faith, the faith which is in the Son of God, Who loved me, and gave Himself up for me” (rv)? From that position it becomes possible for God to take us into His counsels regarding His redemptive purpose. Our understanding of the Atonement depends on our spiritual growth, not on our Bible study or on our praying. As we “grow up into Him in all things” the one thing about which we get more and more understanding is the mystery of Redemption, and we understand why Jesus said “Blessed are the pure in heart: for they shall see God.”

	
VI. How to Think about the Scriptures

	For the word of God is quick, and powerful, and sharper than any two-edged sword, piercing even to the dividing asunder of soul and spirit, and of the joints and marrow, and is a discerner of the thoughts and intents of the heart. Hebrews 4:12

	“Why should I believe a thing because it is in the Bible?” That is a perfectly legitimate question. There is no reason why you should believe it, it is only when the Spirit of God applies the Scriptures to the inward consciousness that a man begins to understand their living efficacy. If we try from the outside to fit the Bible to an external standard, or to a theory of verbal inspiration or any other theory, we are wrong. “Ye search the scriptures, because ye think that in them ye have eternal life; and these are they which bear witness of Me; and ye will not come to Me, that ye may have life” (John 5:39–40 rv).

	There is another dangerous tendency, that of closing all questions by saying, “Let us get back to the external authority of the Bible.” That attitude lacks courage and the power of the Spirit of God; it is a literalism that does not produce “written epistles,” but persons who are more or less incarnate dictionaries; it produces not saints but fossils, people without life, with none of the living reality of the Lord Jesus. There must be the Incarnate Word and the interpreting word, i.e., people whose lives back up what they preach, written epistles, “known and read of all men.” Only when we receive the Holy Spirit and are lifted into a total readjustment to God do the words of God become “quick, and powerful” to us. The only way the words of God can be understood is by contact with the Word of God. The connection between our Lord Himself, who is the Word, and His spoken words is so close that to divorce them is fatal. “The words that I speak unto you, they are spirit, and they are life.”

	The Bible does not reveal all truth, we have to find out scientific truth and common-sense truth for ourselves, but knowledge of the Truth, our Lord Himself, is only possible through the reception of the Holy Spirit. “Howbeit when He, the Spirit of truth, is come, He will guide you into all truth.” The Holy Spirit alone makes the Word of God understandable. The regenerating and sanctifying work of the Holy Spirit is to incorporate us into Christ until we are living witnesses to Him. S. D. Gordon31 put it well when he said, “We have the Bible bound in morocco, bound in all kinds of beautiful leather; what we need is the Bible bound in shoe leather.” That is exactly the teaching of our Lord. After the disciples had received the Holy Spirit they became witnesses to Jesus, their lives spoke more eloquently than their lips—“and they took knowledge of them, that they had been with Jesus.” The Holy Spirit being imparted to us and expressed through us is the manifested exhibition that God can do all that His Word states He can. It is those who have received the Holy Spirit who understand the will of God and “grow up into Him in all things.” When the Scriptures are made quick and powerful by the Holy Spirit, they fit every need of life. The only interpreter of the Scriptures is the Holy Spirit, and when we have received the Holy Spirit we learn the first golden lesson of spiritual life, which is that God reveals His will according to the state of our character (cf. Psalm 18:25–26).

	
VII. How to Think about Our Fellow-Men

	A new commandment I give unto you, that ye love one another; as I have loved you, that ye also love one another. John 13:34

	There is no subject more intimately interesting to modern people than man’s relationship to man; but men get impatient when they are told that the first requirement is that they should love God first and foremost. “The first of all the commandments is, … thou shalt love the Lord thy God with all thy heart, and with all thy soul, and with all thy mind, and with all thy strength: this is the first commandment.”†† In every crisis in our lives, is God first in our love? in every perplexity of conflicting duties, is He first in our leading? “And the second is like, namely, this, Thou shalt love thy neighbour as thyself.”†† Remember the standard, “as I have loved you.” I wonder where the best of us are according to that standard? How many of us have turned away over and over again in disgust at men, and when we get alone with the Lord Jesus He speaks no word, but the memory of Him is quite sufficient to bring the rebuke—“as I have loved you.” It takes severe training to think habitually along the lines Jesus Christ has laid down, although we act on them impulsively at times.

	How many of us are letting Jesus Christ take us into His school of thinking? The saint who is thoughtful is like a man fasting in the midst of universal intoxication. Men of the world hate a thoughtful saint. They can ridicule a living saint who does not think, but a thinking saint—I mean of course, one who lives rightly as well—is the annoyance, because the thinking saint has formed the Mind of Christ and re-echoes it. Let us from this time forth determine to bring into captivity every thought to the obedience of Christ.

	
Notes

		[←1]
	 Residential school near Clapham Common in SW London, sponsored by the League of Prayer. Oswald Chambers was Principal and main teacher; Biddy Chambers was Lady Superintendent. Known as the BTC, it closed in July 1915 because of World War I.



		[←2]
	 Zeitoun (zay TOON). An area 6 miles NE of Cairo. Site of YMCA camp, Egypt General Mission compound and a large base area for British, Australian and New Zealand troops. Site of the Imperial School of Instruction (1916–19).



		[←3]
	 The Bible Training Course Journal was published from 1932 to 1952 by Mrs. Chambers, with help from David Lambert.



		[←4]
	 Bible Training College, London, 1911–1915.



		[←5]
	 G. Campbell Morgan (1863–1945), British preacher, writer, internationally known Bible teacher. Pastor of Westminster Chapel from 1904 to 1917, and from 1933 to 1943.



		[←6]
	 Bible Training College, London, 1911–1915.



		[←7]
	 James Stalker (1848–1927), Scottish theologian, scholar, pastor, writer.



		[←8]
	 Residential school near Clapham Common in SW London, sponsored by the League of Prayer. Oswald Chambers was Principal and main teacher; Biddy Chambers was Lady Superintendent. Known as the BTC, it closed in July 1915 because of World War I.



		[←9]
	 David Lambert (1871–1961): Methodist minister and friend of Oswald Chambers. Assisted Mrs. Chambers with OC publications from 1917–1961.



		[←10]
	 moonshine: insignificant or meaningless



		[←11]
	 positive: independent; unrelated to anything else.



		[←12]
	 Higher Christian Life movements refers to various groups and organizations that emphasized sanctification and personal holiness.



		[←13]
	 positive: independent, not related to anything else.



		[←14]
	 down to the scruple: to the smallest item.



		[←15]
	 ban of finality: the limitation or “curse” of having one’s mind made up, unwilling to consider new information



		[←16]
	 Henry Drummond (1851–1897), Scottish writer and evangelist. His book, Natural Law in the Spiritual World, was published in 1883.



		[←17]
	 The exclusion of the spiritually inorganic from the Kingdom of the spiritually organic is not arbitrary. Nor is the natural man refused admission on unexplained grounds. His admission is a scientific impossibility. Except a mineral be born “from above”—from the Kingdom just above it—it cannot enter the Kingdom just above it. And except a man be born “from above,” by the same law, he cannot enter the Kingdom just above him.… The breath of God, blowing where it listeth, touches with its mystery of Life the dead souls of men, bears them across the bridgeless gulf between the natural and the spiritual, between the spiritually inorganic and the spiritually organic, endows them with its own high qualities, and develops within them these new and secret faculties, by which those who are born again are said to see the kingdom of God (pp. 72–3).
The first law of biology is this; That which is Mineral is Mineral; that which is Flesh is Flesh; that which is Spirit is Spirit. The mineral remains in the inorganic world until it is seized upon by a something called Life outside the inorganic world: the natural man remains the natural man, until a Spiritual Life from without the natural life seizes upon him, regenerates him, changes him into a spiritual man (pp. 380–1). [This footnote was in the original text]



		[←18]
	 Zeitoun (zay TOON). An area 6 miles NE of Cairo. Site of YMCA camp, Egypt General Mission compound and a large base area for British, Australian and New Zealand troops. Site of the Imperial School of Instruction (1916–19).



		[←19]
	 this war: World War I (1914–1918)



		[←20]
	 to further orders: ad infinitum; endlessly; the phrase, military origin, continuing present action until one receives different orders



		[←21]
	 Zeitoun (zay TOON). An area 6 miles NE of Cairo. Site of YMCA camp, Egypt General Mission compound and a large base area for British, Australian and New Zealand troops. Site of the Imperial School of Instruction (1916–19).



		[←22]
	 Peter Taylor Forsyth (1848–1921), British Congregationalist minister and theologian. Chambers read many of Forsyth’s books and valued his insights.



		[←23]
	 to further orders: ad infinitum; endlessly; the phrase, military origin, continuing present action until one receives different orders



		[←24]
	 Zeitoun (zay TOON). An area 6 miles NE of Cairo. Site of YMCA camp, Egypt General Mission compound and a large base area for British, Australian and New Zealand troops. Site of the Imperial School of Instruction (1916–19).



		[←25]
	 Peter Taylor Forsyth (1848–1921), British Congregationalist minister and theologian. Chambers read many of Forsyth’s books and valued his insights.



		[←26]
	 to further orders: ad infinitum; endlessly; the phrase, military origin, continuing present action until one receives different orders



		[←27]
	 mean: ordinary, common, low, or ignoble, rather than cruel or spiteful



		[←28]
	 The Higher Christian Life emphasized sanctification and personal holiness.



		[←29]
	 Higher Spiritual Life or Higher Christian Life teaching that emphasized sanctification and personal holiness.



		[←30]
	 inmates: people living under one roof as members of a family or group. Not used to mean those who are institutionalised or imprisoned.



		[←31]
	 Samuel Dickey Gordon (1859–1936), American writer and lecturer; his Quiet Talks book series sold more than 1.5 million copies.
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